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LETTER OF TRANSMITTAL.

SMITHSONIAN INSTITUTION,
Bureau or KErHNOLOGY,
Washington, D. C., June 25, 1890.

Sir: I have the honor to transmit to you my report upon the Klamath
Indians of Southwestern Oregon, the result of long and patient study. It
deals with their beliefs, legends, and traditions, their government and social
life, their racial and somatic peculiarities, and, more extensively, with their
language. To this the reader is introduced by numerous ethnographic
“Texts,” suggested or dictated by the Indians themselves, and accompanied
by an interlinear translation and by “Notes,” a method which I regard as
the most efficient means of becoming acquainted with any language. In
this report I have given prominence to the exposition of the language,
because I consider language to be the most important monument of the
American Indian. Archaology and ethnography are more apt to acquaint
us with facts concerning the aborigines, but language, when properly inves-
tigated, gives us the ideas that were moving the Indian’s mind, not only
recently but long before the historic period.

Repeated and prolonged visits to the people of the northern as well as
of the southern chieftaincy have yielded sufficient material to enable me to
classify the language of both united tribes as belonging to a distinct family.
In their territorial seclusion from the nearer Indian tribes they show anthro-
pologic differences considerable enough to justify us in regarding them as
a separate nationality.

There is probably no language spoken in North America possessed
of a nominal inflection more developed than the Klamath, although in
this particular, in the phonetic elements and in the syllabic reduplication

pervading all parts of speech, it shows many analogies with the Sahaptin
Vil
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dialects. The analytic character of the language and its synthetic character
balance each other pretty evenly, much as they do in the two classic lan-
guages of antiquity.

Concerning the ethnography of both chieftaincies and the mythology
of the Modoc Indians, I have gathered more material than could be utilized
for the report, and I hope to publish it at a later day as a necessary sup-
plement to what is now embodied in the two parts of the present volume.

Very respectfully, yours,
ALBERT 8. GATSCHET.

Hon. J. W. PowkLl,

Director of the Bureau of Ethnology.
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THE KLAMATH INDIANS OF SOUTHWESTERN OREGON.

By ALBerT S. GATSCHET.

ETHNOGRAPHIC SKETCH OF THE PEOPLE.
INTRODUCTION.

The Klamath people of North American Indians, the subject of this
descriptive sketch, have inhabited from time immemorial a country upon
the eastern slope of the Cascade Range, in the southwestern part of the
territory now forming the State of Oregon. That territory is surrounded
by mountain ridges and by elevations of moderate height, and watered by
streams, lakes, marshes, and pond-sources issuing from the volcanic sands
covering the soil. The secluded position of these Indians within their
mountain fastnesses has at all times sheltered them against the inroads of
alien tribes, but it has also withheld from them some of the benefits which
only a lively intercourse and trade with other tribes are able to confer.
The elimate of that upland country is rough and well known for its sudden
changes of temperature, which in many places render it unfavorable to
agriculture. But the soil-is productive in edible roots, bulbs, berries, and -
timber, the limpid waters are full of fish and fowl, and game was plentiful
before the white man’s rifle made havoc with it. Thus the country was
capable of supplying a considerable number of Indians with food, and they
never manifested a desire to migrate or ““be removed to a better country.”

The topography of these highlands, which contain the headwaters of the
Klamath River of California, will be discussed at length after a mention of
the scanty literature existing upon this comparatively little explored tract of
land.

X1
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BIBLIOGRAPHY.

The list below contains titles of books and articles upon the two tribes
of the Klamath people, which are of scientific interest, whereas others, also
mentioned in this list, are of popular interest only. Several of the latter I
have never been able to inspect personally. During the Modoc war a large
number of articles appeared in the periodical press, expatiating upon the
conduct of that war, the innate bravery of the Indian, the cruelty of the
white against the red race, and other commonplace topics of this sort. As
the majority of these were merely repetitions of facts with which every
reader of the political press was then familiar, I did not secure the titles of
all of these articles.
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Modoc war of 1872-1873 many strategic articles appeared in it upon the con-
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Modoc war. Mentioned in Note to Texts (p. 48).
Baxcrorr, HuBerT Howi:

(1) In section: “The Northern Californiaus” (Vol. I, pp. 326-361) of “ Native
Races,” where the Klamath Lake and Modoe tribes are referred to in connec-
tion with other tiibes. Notes and literature, pp. 443, 444.

(2) Remark on the Klamath language; list of numerals. In ¢Native Races,”
Vol. I, p. 640. (San Francisco, Cal., 1882. 8°.)

BraAnD, T. A.:

Life of Alfred B. Meacham, together with his lecture, ¢The tragedy of the lava
beds,” delivered in Park Street Chureh, Boston, Mass. Illustrated by seven
portraits. Washington, 1883. 8°. 48 pp. (Published by the author.)

CLARK, W. C.:

Vocabulary of the Modoc of Southern Oregon. Manuseript, 12 pp. 4°. Collected

in 1878 at Yaneks. In the Library of the Bureau of Ethnology.
CLARKE, WILLIAM J.:

Rock piles and ancient dams in the Klamath Valley. American Antiquarian,

1885, pp. 40, 41. (LRefers to the obstruetions in the river at Linkville, ete.)
DRAKE, SAMUEL G.:
The Aboriginal Races of North America, ete. TFifteenth edition. By Professor

Williams. New York, 1880. 8°. Appendix: The Modoes and the Modoe
War, pp. 707-714.
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The Modoec War. The causes which led to it and the results. Correspondence

of the Constitution, Atlanta, Ga., Sundays, October 13 and 20, 1889,
FrmonT, CoL. J. C.:

The Lxploring Expedition to the Rocky Mountains, Oregon and California, ete.
New York aud Auburn, I85¢. Swall 89, 456 pp. and map. (May, 1842, to
August, 1844.)  Klamath Country of Oregon, pp. 283-294.  Snake Indians,
p- 297, Summer Lake, p. 200.  Abert Lake, p. 292, (Passed only through
the eastern patt of the country and from Klamath Marsh northward.)

GABB, DR. WiLL1AM M.:

Vocabulary of the Klamath of Southern Oregon. MS. 10 leaves. 4°. 130 words.
Collected by means of the Chinook Jargon in 1864, In the Library of the
Buarean of Ethnology.

GATSCHET, ALBERT S.:

(1) Adjectives of color in Indian Languages. In American Naturalist, X1ILI, pp.
475-485. Philadelphia, 1879.

{2) The same was, with few changes only, published in German under the head-
ing: “IFarbenbenennungen in nordamerilanischen Sprachen.” In Zeitschrift
fiir Ethnologie, Vol. XI, Berlin, 1879. 'T'he first of the seven languages spoken
of is the Klamath of Oregon.

(3) Sketch of the Klamath language of Southern Oregon.  In Amer. Antiquarian,
I, pp. 81-84. (i878-1879.)

{4) Mythologie text in the Klamath langnage of Southern Oregon, with traunsla-
tion and comments. Ibid., I, pp. 161-166.

{5) The numeral adjective in the Klamath language of Southern Oregon. Ibid.,
11, pp. 210-217. (1879-1580 )

(6) Velk und Sprache der Maklaks im siidwestlichen Oregon.  Iu Globus, iliustr.
Zeitschrift 1. Linder- und Voilkerkunde, Vol. 33, No. 11. pp. 167-171 und

187-189. 49, Brauuschweig, 1879.

(7) Three short texts were published in the First Annual Keport of the Bureau of
Ethnology, Washington, 18<1. Imp. 8°. pp. 582-387, with commentaries:
Details of a conjurer’s practice; The Relapse; Sweat Lodges.  (They are also
embodied in the author’s Report, under “Texts.”

HapLey, LEwis Ir.:

Vocabulary of the Modoe. Manuseript in three blank books, on 34 unpaged

leaves. 4°, In the Library of the Bureau of Ethnology.

HALE, IlorATIO:

Ethnography and Philology of the United States Lxploring Expedition duaring
the years 1838-1842, under the command of Charles Wilkes, U. S. Navy,
This work forms Vol. VI of the report of that expedition, and was published
Philadelphia, 1846. 4°. It contains abont 190 words of the “Lutuami” or
Klamath language, pp. 570-629. The words which Mr. Hale obtained for
father, nine, yes, dead show that his informant was a Klamath Lake and not
a Modoc Indian.



Xiv ETHNOGRAPHIC SKETCH.

JAcKsoN, WILLIAM HENRY:

Photographs of Klamath Lake and Modoc Indians were taken by him, and the
subjects described in his Descriptive Catalogue of the Photographs of the
U. 8. Geological Survey of the Territories, from 1869 to 1873, inclusive; F. V.,
Hayden in charge. 8°,

LatroaM, ROBERT G.:

Comparative vocabulary of the Lutuami, Shasti, Palaik, and Yakon. In ¢ZEle-
ments of Comparative Philology,” London, 1862, pp. 407-403. Compare with
it the list he gives in ¢ Transactions of Philological Society of London,” 1856,
pp. 74-76.

MATTHEWS, DR, WASHINGTON :

Notes and Vocabulary of the Modoc. Obtained from Slilks or George Denny,
prisoner at Alcatraz Fort, in the harbor of San Francisco, Cal. Mauuscript,
pp. 50, fol.

MEACHAM, A, B.:

(1) Wigwam and Warpath, or the Royal Chief in Chains, with portraits, ete.
Boston, John P. Dale & Co.; second edition, 1875. 8°. 700 pp.

(2) Winema and her People. Hartford, Conn., Bliss & Co., 1876. 120, 160 pp.

MILLER, JOAQUIN:

Life amongst the Modocs: Unwritten History. London, Bentley, 1873. 8°. 400
pp. Also with the title transposed: Unwritten History: Life amongst the
Modocs. INustrated from new designs. Hartford, Conn., Amer. Publishing
Co., 1874, 80, 445 pp.

Mopocs, THE, AND DEATH OF GENERAL CANBY:

In the ¢ Republic,” of Washington, D. C., Vol. I, 118, (1873.)
Mopoc MASSACRE, THE:

In Harper’s Monthly, Vol. 47, p. 139. (1873.)
MULLER, DR. FRIEDRICH:

Grundriss der Sprachwissenschaft, Vol. Il. (Wien, 1882,) P. 431, the numerals
of the ¢“Lutuami.”

NEWBERRY, J. S., M. D.:

Geology of Pit River and Klamath Basins. In ¢“Report upon Explorations for a
Railroad Route from the Sacramento Valley to the Columbia River ; made by
Lieut. R. S. Williamson.” Washington, 1835, Vol. VI, Part II, pp. 34-39.

NEW YORK HERALD, THE:

J. G. Bennett, the proprietor of this daily paper, had dispatched a special corre-
spondent to the seat of the Modoc war, who sent home many long and graphic
accounts, which were published in the Herald, accompanied by maps.

POWERS, STEPHEN:

(1) Vocabulary of the Modoc Language. Manuscript, 1 fol. sheet, 31 words. In
Library ot Bureau of Ethnology.

(2) The Modok. Forms Chapter XXVII of his ¢ Tribes of California,” printed in
J. W. Powell’s Contributions to North American Ethnology. Washington,
1877. Quarto. Vol. ILI, pp. 252-266 ; numerals also on p. 45.
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(3) The Modocs. Forms No. 8 of a serial of Powers’s articles: “The Californian
Indians” (1872-1874), and is contained in the Overland Montbly, San IFran-
cisco, Carmany & Co., 1873, June number, pp. 5356-345. With a myth, ‘“The
woman of stone” (at Nilakshi mountain).

RUSSELL, ISRAEL C.:
A Geological Reconnaissance in Southern Oregon. In Powell’s Fourth Annual
Report of U. 8. Geological Survey, Washington, 1884, Imper. octavo; pp.
433 to 464, with maps and illustrations. This article has furnished several
data to my “Ethnographic Sketch.”

SIASTAS, THE, AND THEIR NEIGHBORS. 1874:
A manuscript in the possession of Mr. H. H. Baneroft, San Francisco.

TURNER, W. M.:
Scraps of Modoc History. In Overland Monthly of San Francisco, Vol. XI,
21-25. (1873.)

VicTor, MRS. FRANCES FULLER (of Salem, Oregon):
(1) History of the Modoc War. In manuseript.
(2) Indiansof Oregon. In Overland Monthly of San Francisco, Vol. VII, 344-352,
especially p. 348. (1871.)
(3) All over Washington and Oregon. San Francisco, 1872,

WILLIAMSON, LIEUT. R. 8., and CROOK, LIEUT. GEORGE H.:
Vocabulary of the Klamath Language. In Reports of Explorations, Vol. VI,
Part 1, pp. 71-72, Washington, 1857, 49,

GEOGRAPHY OF THE KLAMATH HIGHLANDS,

The first part in the historical and social study of a tribe or nation
must be a thorough examination of the country and of the climate (in the
widest sense of this term) in which it has grown up, for these two agen-
cies give character to peoples, races, languages, institutions, and laws.
This principle applies equally to the cultured and to the ruder or less
developed populations of the globe, for none of them can possibly hold
itself aloof from the agencies of nature, whether acting in a sudden man-
ner or gradually, like the influences of climate. The races inhabiting coasts,
islands, peninsulas, jungles, plains, prairies, woodlands, foot-hills, mountains,
and valleys differ one from another in having distinguishing characteristic
types indelibly impressed upon their countenances by their different envi-
ronments. That upland and mountaineer tribes have made very different
records from those of nations raised in plains, lowlands, on coasts and islands
is a fact of which history gives us many well-authenticated instances.
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THE HOME OF THE PEOPLE.

The home of the Klamath tribe of southwestern Oregon lies upon the
castern slope of the southern extremity of the Cascade Range, and very
nearly coineides with what we may call the headwaters of the Klamath
River, the main course of which lies in Northern California. Its limits
are outlined in a general manner in the first paragraph of the treaty con-
cluded between the Federal Government and the Indians, dated October
14, 1864, which runs as follows: “The Indians cede all the country included
between the water-shed of the Cascade Mountains to the mountains dividing
Pit and McCloud Rivers from the waters on the north; thence along this
water-shed eastwards to the southern end of Goose Lake; thence northeast
to the southern end of Harney Lake;* thence due north to the forty-fourth
degree of latitude; thence west along this same degree to Cascade Range.”
1t must be remarked that the homes and hunting-grounds of two ‘“bands”
of the Snake Indians were included within these limits, for these people
were also made participants to the treaty.

Here, as with all other Indian tribes, the territory claimed must be
divided into two parts, the districts inclosing their habitual dwelling-places
and those embodying their hunting and fishing grounds, the latter being
of course much larger than the former and inclosing them. The habitual
haunts and dwelling-places of the tribes were on the two Klamath Lakes,
on Klamath Marsh, on Tule Lake, and on Lost River. Some of these
localities are inclosed within the Klamath Reservation, of which we will
speak below.

The Cascade Range is a high mountain ridge following a general
direction from north to south, with some deflections of its main axis. The
line of perpetual snow is at least 10,000 feet above the sea-level, and the
altitude of the highest peaks about 12,000 to 14,000 feet. On the west side
the sloping is more gradual than on the east side, where abrupt precipices
and steep slopes border the Klamath highlands and the valley of Des

Chutes River. The range is the result of upheaval and enormous volcanie

* [Tarney Lake 1s the western portion of Malheur Lake, and now united with it
into a single sheet of water.
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eruption, the series of the principal peaks, as the Three Sisters, Mount
Jefferson, and Mount Hood, marking the general direction of the ridge.

The formation consists of a dark and hard basaltic and andesitic lava,
which also forms numerous extinet volcanic cones and basins lying on the
east side of the range (Mount Scott, Crater Lake, craters in Sprague River
valley, ete.). This formation underlies the whole of the Klamath River
headwaters, but stratified deposits cover it at many places, consisting of
sandstone, infusorial marls, volcanic ashes, pumice-stone, etc. Prof. J. 8.
Newberry* describes this volcanic rock as “a dark vesicular trap”.

East of the basin of the Klamath Lakes and south of the Columbia
River water-shed lies an extensive territory extending to the east towards
Owyhee River, and baving its largest area in Nevada and Utah. It has
been called the Great Basin of the Interior, and has an average altitude of
5,000 feet. The numerous fault-fissures intersecting it from north to south
form its principal geologic feature. In the Quaternary period long and
narrow lakes marked those faults on the obverse side of their dip; and
even now, when evaporation has left these depressions almost dry, small
bodies of water mark the site of the fissures even where erosion has oblit-
erated most traces of a fracture of the earth’s crust. The most conspicuous
of these fissures in the basaltic formations are in Oregon, northern Cali-
fornia and Nevada: the valley of Quinn River, Alvord Valley with Pueblo
Valley, Guano Valley, Warner Lake with Long and Surprise Valley, Abert,
Summer, and Silver Lake Valley. A geologic reconnaissance of the country
west of this northwestern portion of the Great Basin, the central parts of
which were once filled by the Quaternary Lake Lahontan, with its enormous
drainage basin, would probably prove a similar origin for the two Klamath
Lakes with Klamath Marsh, and for Goose Lake Valley.

These two secondary basins lie nearest the base of the great mountain
wall of the Cascade Range, and therefore receive a larger share of the
rain precipitated upon it than the more distant ones. The supply of water
received during the year being thus larger than the annual evaporation,
the excess flows off in the streams which drain the basin. There is much
analogy between the basin of the Klamath Lakes and that of Pit River;

* Pacific Railroad Reports, 1854—555, vol, 6, parﬁ 2, pi). 3:1-69
i
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both form elongated troughs, and the waters escaping from them reach the
lowlands through deep cuts in the resistant material. The difference lies
only in this, that the drainage of the Klamath headwater basin has been
less complete than that of the Sacramento and upper Pit River; and large
portions of its surface are still occupied by bodies of water.

The lakes which show the location of longitudinal faults are the more
shallow the more distant they are from the Cascade Range, and those which
possess no visible outlet necessarily contain brackish water, as the alkaline
materials in them are not removed by evaporation. It is a noticeable fact
that those lakes which were nearest the seats and haunts of the Klamath
Indians are all disposed in one large circle: Klamath Marsh, Upper and
Lower Klamath Lakes, Rhett or Tule Lake, Clear or Wright Lake, Goose
Lake, Abert Lake, Summer Lake, Silver Lake with Pauline Marsh. Be-
sides this several other depressions now filled with marshes and alkali flats
show the existence of former water-basins.

TOPOGRAPHIC NOTES.

The most prominent object of nature visible from the level parts of the
Klamath Reservation is the Cascade Range with its lofty peaks. Seen from
the east shore of Upper Klamath Lake, it occupies nearly one hundred and
fifty degrees of the horizon. Though Shasta Butte, visible on the far south,
does not properly belong to it, the ridge rises to high altitudes not very far
from there, reaching its maximum height in the regular pyramid forming
Mount Pitt. This pyramid is wooded on its slopes, and hides several mount-
ain lakes—Lake of the Woods, Buck Lake, and Aspen Lake—on its south-
eastern base. Following in a northern direction are Union Peak, Mount
Scott, and Mount Thielsen, with many elevations of minor size. At the
southwestern foot of Mount Scott lies a considerable lake basin about twenty
miles in circumference, and at some places two thousand feet below its rim.
The water being of the same depth, this **Crater Lake” has been pointed
out as probably the deepest lake basin in the world (1,996 feet by one sound-
ing), and it also fills the largest volcanic crater known. At its southwestern
end a conical island emerges from its brackish waters, which is formed of
scorie—proof that it wae once an eruption crater. The altitude of the
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water’s surface was found to be 6,300 feet; and this remarkable lake is but
a short distance south of the forty-third degree of latitude. Capt. C. E.
Dutton, of the U. 8. Geological Survey, has made an examination of the
lake and its surroundings, and gave a short sketch of it in the weekly
“Science” of New York, February 26, 1886, from which an extract was
published in the “Ausland” of Stuttgart, 1887, pp. 174, 175.

On the west side of Mount Scott and Crater Lake rise the headwaters
of the North Fork of Rogue River, which run down the western slope, and
a narrow trail crosses the ridge south of the elevation. Northeast of it and
west of Walker’s Range lies a vast level plain strewed with pulverized
pumice-stone, and forming the water-shed between the affluents of the
Klamath and those of Des Chutes River, a large tributary of the Columbia.

Upper Klamath Lake, with its beautiful and varied Alpine scenery,
verdant slopes, blue waters, and winding shores, is one of the most attractive
sights upon the reservation. Its principal feeder is Williamson River, a
water-course rising about thirty miles northeast of its mouth. After passing
through Klamath Marsh it pursues its winding course south through a caion
of precipitous hills, six miles in length; then reaches a wide, fertile valley,
joins Sprague River coming from Yéneks and the east, and after a course
of about sixty miles empties its volume of water into Upper Klamath Lake
near its northern end. The elevation of this lake was found to be about
eighty feet higher than that of Little Klamath Lake, which is 4,175 feet.
Wood River, with its affluent, Crooked River, is another noteworthy feeder
of the lake, whose shores are partly marshy, partly bordered by prairies and
mountains. The lake is embellished by a number of pretty little islands,
is twenty-five miles long in an air line, and varies between three and seven
miles in width. On the eastern shores the waters are more shallow than on
the western. .

The waters of the lake first empty themselves through Link River
(I-ulaléna), and after a mile’s course fall over a rocky ledge at the town of
Linkville. From there onward the stream takes the name of Klamath
River. Passing through a marsh, it receives the waters of Little Klamath
Lake, then winds its circuitous way towards the Pacific Ocean through a
hilly and wooded country, cafions, and rapids, innavigable for craft of any
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considerable size.* Hot springs of sulphuric taste flow westward east of
Linkville, one of them showing a temperature of 190° Fahr.

The Klamath Reservation is studded with a large number of isolated
and short voleanic hill ridges, with a general direction from northwest to
southeast. South of Klamath Marsh there are elevations culminating at
5,650 and 6,000 feet, and in Fuego Mountain 7,020 feet are attained.
Y4msi Peak, between Klamath Marsh and Sykan Marsh (5,170 feet) reaches
an altitude of not less than 8,242 feet, thus rivaling many peaks of the
Cascade Range. The Black Hills, south of Sykan (Saikéni) Marsh, rise to
6,410 feet, but are surpassed by several elevations south of Sprague River,
near the middle course of which the Yineks Agency (4,450 feet) is situated.
Sprague River (Plaikni kdke), the most considerable tributary of William-
son River, drains a valley rich in productive bottoms and in timber.

The basaltic ridge, which forms a spur of the Cascade Range and passes
east of Fort Klamath (I-ukék), slopes down very abruptly toward the Qua-
ternary lake basin, now forming a low marshy prairie and watered by Wood
River (E-ukalkshini kéke), which enters upper Klamath Lake near Kohashti
and by Seven Mile Creek, nearer the Cascade Range. This basaltic spur,
called Yépalti by the Indians, represents the eastern side of a huge fault-
fissure. Its altitude constantly decreases until it is crossed by a rivulet one-
eighth of a mile long, called Beetle’s Rest (Tgtlutcham Kshuté'lsh), which
issues from a pond, drives a mill, and then joins Crooked River (Yénalti
kéke, or Tutashtaliksini kéke). This beautiful spring and stream were
selected by the Government as the site for the Klamath Agency buildings.
The old agency at Kohdshti (Guhudshkshi or ¢“Starting-place”) on the
lake, three miles south, was abandoned, and a subagency established at
Yéneks. The agency buildings are hidden in a grove of lofty pine trees.
South of these the ridge rises again and culminates in an elevation, called
Pitsua (4,680 feet). The junction of Sprague and Williamson Rivers is
marked by a rock called Ktai-Tupdkshi, and described in Dictionary, page
149, as of mythic fame. South of Spragne River the ledge rises again,
and, approaching close to the lake shore, forms Modoc Point, a bold head-

* I have not been able to vi-it persorally other parts of the Klamath highlands
than the eastern shore of Upper Klamath Lake, from Fort Klamath to Linkville,
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land, which culminates in an elevation east of it, measuring 6,650 feet, in
Nilaks Mountain (Nilakshi, “Daybreak”), on the lake shore, and in Swan
Lake Point (7,200 feet), about eight miles from Klamath Lake. A deep
depression south of this height is Swan Lake Valley (4,270 feet), and a
high hill north of the two, near Sprague River, is called Saddle Mountain
(6,976 feet). Yaneks Butte, with a summit of 7,277 feet, lies midway
between the headwaters of Sprague River and the Lost River Valley. A
long and steep ridge, called the Plum Hills, rises between Nilaks and the
town of Linkville.

We now arrive at what is called the “Old Modoc Country.” The main
seat of the Modoc people was the valley of Lost River, the shores of Tule
and of Little Klamath Lake. Lost River follows a winding course about as
long as that of Williamson River, but lies in a more genial climate. The soil
is formed of sandstone interstratified with infusorial marls. Nushaltkaga is
one of its northern side valleys. At the Natural Bridge (Tilhuintko) these
strata have been upheaved by a fault, so that Lost River passes underneath.
The sandstone is of voleanic origin, and contains pumice and black scoria
in rounded masses, often of the size of an egg. The largest part of Tule
Lake, also called Rhett Lake and Modoc Lake (Mdatak, Mobatokni é-ush),
lies within the boundaries of California. It is drained by evaporation only,
has extinct craters on its shores, and the celebrated Lava Beds, long inhab-
ited by the Kémbatwash Indians, lie on its southern end.

Clear Lake, also called Wright Lake (by the Modocs, Tchapsyo), is a
crater basin, with the water surface lying considerably below the surround-
ing country. Its outlet is a tributary of Lost River, but is filled with water
in the cooler season only. Little or Lower Klamath Lake (Aka-ushkni
é-ush) is fed by Cottonwood Creek, and on its southern side had several
Indian settlements, like Agiwesh. It has an altitude of 4,175 feet, and
belongs to the drainage basin of Klamath River. South of these lakes
there are considerable volcanic formations, which, however, lie beyond the
pale of our descriptive sketch.

Peculiar to this volcanic tract is the frequent phenomenon of the pond
sources (wélwash, nushaltkiga). These sources are voluminous springs of
limpid water, which issue from the ground at the border of the ponds with
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a strong bubbling motion, without any indication of other springs in the
vicinity. They are met with in soil formed of voleanic sands and detritus,
have a rounded shape with steep borders, and form the principal feeders
of the streams into which they empty. Ponds like these mainly occur in
wooded spots. Some of them have a diameter of one hundred feet and
more, and are populated by fish and amphibians of all kinds.

The lake region east of the Reservation was often visited in the hunting
and fishing season by the Klamath Lake, Modoc, and especially by the
Snake Indians  Goose Lake was one of the principal resorts of the Snake
and the Pit River Indians; and even now the nuwmerous rivulets flowing
into it make its shores desirable to American stockmen and settlers.  Warner
(or Christmas) Lake, fully thirty-five miles in length, was once enlivened
by the troops camping at Fort Warner, on its eastern side.* Chewaukan
Marsh (Tchuayg'ni) has its name from the tchud or “water potato”, the
fruit of Sagittaria, and is by its outlet connected with Abert Lake.

The Indians of the Reservation annually repair about the month of June
to Klamath Marsh (E-ukshi) to fish, hunt, and gather berries and wékash
or pond-lily seed, which is one of their staple foods. Its surface is some-
what less than that of Upper Klamath Lake. Its shores are high on the
southeastern, low and marshy on the northwestern side. Water appears at
single places only, insufficient to warrant the marsh being called, as it often
is, a lake.

The Oregonian portions of the country described belong politically to
Klamath and to Lake Counties, the county seats of which are Linkville
and Lakeview, on the northern end of Goose Lake. The latter place also
contains a United States land office.

FLORA AND FAUNA.

Vegetation usually gives a characteristic stamp to a country, but in
arid districts, as those of the Klamath highlands, it is rather the geological
features which leave an impress on our minds  The further we recede from

* GGoose and Warner Lakes are deseribed in Lientenant Wheeler’s Report, Annual
Report of Chief of Engineers, 1878 8°. Appendix N N, pp. 113-120. Goose Lake,
by Stephen Powers, in “A Pony Ride on Pit River,” Overland Mouthly of San Fran-
¢isco, October, 1674, pp, 342-351.
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the Cascade Range and its more humid atmosphere the less vegetation is
developed. The lake shores and river banks, when not marshy, produce
the cottonwood tree and several species of willows, and the hills are covered
with the yellow or pitch pine and the less frequent western cedar. In the
western parts of the Reservation large tracts are timbered with pitch pine,
which seems to thrive exceedingly well upon the volcanic sands and de-
tritus of the hilly region. These pines (ko'sh) are about one hundred feet
in height, have a brownish-yellow, very coarse bark, and branch out into
limbs at a considerable height above the ground. They stand at intervals
of twenty to fifty feet from each other, and are free from manzanita bushes
and other undergrowth except at the border of the forest, leaving plenty of
space for the passage of wagons almost everywhere. A smaller pine species,
Pinus contorta (kipka, in Modoc ktiga), which forms denser thickets near the
water, is peeled by the Indians to a height of twenty feet when the sap is
ascending, in the spring of the year, to use the fiber-bark for food. Up high
in the Cascade Range, in the midst of yellow pines, grows a conifera of taller
dimensions, the sugar-pine (ktéleam ka'sh). The hemlock or white pine
(wa'ko), the juniper (kti'lo), and the mountain mahogany (ytkmalam) are
found in and south of Sprague River Valley.

The lake shores and river banks produce more edible fruits and berries
than the marshy tracts; and it is the shores of Klamath and Tule Lakes
which mainly supply the Indian with the tule reed and scirpus, from which
the women manufacture mats, lodge-roofs, and basketry. The largest tule
species (md-i) grows in the water to a height of ten feet and over, and in
the lower end of its cane furnishes a juicy and delicate bit of food. Woods,
river sides, and such marshes as Klamath Marsh, are skirted by various
kinds of bushes, supplying berries in large quantities. The edible hulbs,
as camass, ko'l, I'b4, ipo, and others, are found in the prairies adjacent.
Pond-lilies grow in profusion on lake shores and in the larger marshes,
especially on the Wékash Marsh west of Linkville, and on Klamath Marsh,
as previously mentioned. The Lost River Valley is more productive in
many of these spontaneous growths than the tracts within the Reservation.

It is claimed by the Klamath Lake Indians that they employ no drugs
of vegetal origin for the cure of diseases, because their country is too cold
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to produce them. This is true to a certain extent; but as there are so many
plants growing there that narcotize the fish, how is it that the country
produces no medical plants for the cure of men’s diseases? Of the plant
shl@’'dsh, at least, they prepare a drink as a sort of tea.

The fauna of the Klamath uplands appears to be richer in species than
the vegetal growth. What first strikes the traveler’s attention on the eastern
shore of the Upper Lake is the prodigious number of burrows along the
sandy road, especially in the timber, varying in size from a few inches to a
foot in diameter. They are made by chipmunks of two species, and others
are the dens of badgers, or of the blue and the wore common brown squirrel.
The coyote or prairie-wolf makes burrows also, but this animal has lately
become scarce. No game is so frequent as the deer. This is either the
black-tail deer, (shud-i, Cervus columbianus), or the white tail deer (mashmush,
Cariacus virginianus macrurus), or the mule-deer (pakélesh, Cervus macrotis).
Less frequent is the antelope (tché-u, Antilocapra americana), and most other
four-legged game must be sought for now upon distant heights or in the
deeper canons, as the elk (vin), the bear in his three varieties (black, cin-
namon, and grizzly; witd'm, nika, 10’k), the lynx (shléa), the gray wolf
(kii’-utchish), the silver or red fox (wén), the little gray fox (kétchkateh),
the cougar (tdslatch), and the mountain sheep (koé-il). Beavers, otters,
minks, and woodchucks are trapped by expert Indians on the rivers, ponds,
and brooklets of the interior.

The shores of the water-basins are enlivened by innumerable swarms
of water-fowls, (md'mikli), as ducks, geese, herons, and cranes. Some can
be seen day by day swimming about gracefully or fishing at Modoc Point
(Nilakshi) and other promontories, while others venture up the river courses
and fly over swampy tracts extending far inland. Among the ducks the
more common are the mallard (w&'ks), the long-necked kilidshiks; among
the geese, the brant (lalak) and the white goose (waiwash). Other water-
birds are the white swan (ktsh), the coot or mudhen (tihush), the loon
(taplal), the pelican (y&mal or ktimal), and the pinguin (kuitsia). Fish-
hawks and bald-headed eagles (yatyal) are circling about in the air to
catch the fish which are approaching the water’s surface unaware of danger.
Marsh-hawks and other raptores infest the marshes and are lurking there
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for small game, as field-mice, or for sedge-hens and smaller birds. The
largest bird of the country, the golden eagle, or Californian condor (p’lai-
wash), has become scarce. Blackbirds exist in large numbers, and are very
destructive to the crops throughout Oregon. Other birds existing in several
species are the owl, lark, woodpecker, and the pigeon. Migratory birds, as
the humming-birds and mocking-birds, visit the Klamath uplands, especially
the Lost River Valley, and stop there till winter.

The species of fish found in the country are the mountain trout, the
salmon, and several species of suckers. Of the snake family the more fre-
quent species are the garter-snake (wishink), the black-snake (wiménigsh),
and the rattlesnake (ké-ish, ki'sh). Crickets and grasshoppers are roasted
and eaten by the Indians, also the chrysalis of a moth (palyuantch).

THE ASPECTS OF THE COUNTRY.

Elle est riante ainsi que V'Italie,
Terrible ainsi que les rives du Nord.

The Klamath plateau presents very different aspects and produces very
different impressions, according to the observer’s condition and the character
of the localities he enters or beholds. Travelers coming over the monoto-
nous rocky or alkaline plains extending between Malheur Lake and the
Reservation are gladdened at the sight of rivulets and springs, imparting a
fresher verdure to the unproductive soil, and greet with welcome the pine-
ries which they behold at a distance. Feelings of the same kind penetrate
the hearts of those who enter the highlands from the Pit River country of
California when they come to the well-watered plains of Lost River after
crossing the desolate lava formations lying between. The scenery can be
called grand only there, where the towering ridge of the Cascade Mountains
and the shining mirrors of the lakes at their feet confront the visitor, sur-
prised to see in both a reproduction of Alpine landscapes in the extreme
West of America.* The alternation of jagged and angular outlines with long
level ridges on the horizon suggests, and the peculiar lava color retained by

* The large pyramidal cone of Mount Pitt is a rather accurate duplicate of the
celebrated Niesen Peak in the Bernese Oberland, Switzerland, as seen from its north-
ern and eastern side.
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the highest peaks confirm the eruptive origin of these mountains. The pure
azure sky and the perpetual silence of nature reigning in these uplands add
imprassions of grandeur which it is impossible to describe. The sense of
the beautiful has no gratification in the austere forms of these mountains,
but the blue and limpid waters of the lakes, their numerous islands, and
the lovely green of the shores, delight it in the highest degree.

The other eminences perceptible on the horizon lack the boldness of
outline seen upon the main ridge, and with their dusky timbers deeply
contrast with it. They seem monotonous and commonplace, and people
easily impressed by colors will call them somber. The open country, whether
marshes, plains, clearings, meadows, or bare hills, presents an extremely
bleak aspect, especially when under the influence of a hot summer sun.
Its unvarying yellowish hue, produced by the faded condition of the coarse
grasses, renders it monotonous.

The solitude and serenity of these places exercise a quieting influence
upon the visitor accustomed to the noisy scenes of our towns and cities.
Noiselessly the brooks and streams pursue their way through the puritying
volcanic sands; the murmur of the waves and the play of the water-birds,
interrupted at times by the cry of a solitary bird, are the only noises to
break the silence. Beyond the few settlements of the Indian and away
from the post-road, scarcely any trace of the hand of man reminds us of the
existence of human beings. There Nature alone speaks to us, and those
who are able to read history in the formations disclosed before him in the
steeper ledges of this solitary corner of the globe will find ample satisfaction
in their study.

The Klamath plateau, though productive in game, fish, and sundry
kinds of vegetable food, could never become such a great central resort of
Indian populations as the banks of Columbia River. The causes for this
lie in its secluded position and chiefly in its climate, which is one of abrupt
changes. The dryness of the atmosphere maintains a clear sky, which ren-
ders the summer days intensely hot; the sun’s rays become intolerable in the
middle of the day at places where they are reflected by a sandy, alkaline,
or rocky soil and not moderated by passing breezes. Rains and hailstorms
are of rare occurrence, and gathering thunder clouds often dissolve or ‘‘blow
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over,” so that the ranning waters never swell, but show the same water level
throughout the year. Nights are chilly and really cold, for the soil reflects
against the clear sky all the heat received from the sun during the day, and
the dry night air pervading the highlands absorbs all the moisture it can.
Winters are severe; snow begins to fall early in November, and in the later
months it often covers the ground four feet high, so that the willow lodges
(not the winter houses) completely disappear, and the inmates are thus shel-
tered from the cold outside. The lakes never freeze over entirely, but ice
forms to a great thickness. The cold nights produce frosts which are very
destructive to crops in the vicinity of the Cascade Range, but are less harm-
ful to gardening or cereals at places more distant; and in Lost River Valley,
at Yaneks—even at Linkville—melons, turnips, potatoes, and other vegeta-
bles rarely fail. The mean annual temperature as observed some years ago
at Iort Klamath was 40.47° Fahr.

There are several instances in America where highlands have become
centers of an aboriginal culture. Such instances are the plateaus of Ana-
huae, Guatemala, Bogotd, and of Titicaca Lake. They contained a dense
population, more cultured than their barbaric meighbors, whom they suc-
ceeded in subjugating one after the other through a greater centralization
and unity of power. The Klamath highlands can be compared to the pla-
teaus above named in regard to their configuration, but they never nour-
ished a population so dense that it could exercise any power analogous to
that above mentioned. Moreover, there was no intellectual and centralizing
element among these Indians that could render them superior to their neigh-
bors, all of whom maintained about the same level of culture and intelligence

TOPOGRAPHIC LIST OF CAMPING PLACES.

To form a correct idea of the dissemination of Indians in this sparsely
inhabited country, the following lists of camping places will furnish service-
able data. The grounds selected by the Méklaks for camping places are
of two kinds: either localities adapted for establishing a fishing or hunting
camp of a few days’ or weeks’ duration or for a whole summer season, or
they are places selected for permanent settlement. Winter lodges (lulda-
maldksh) or slab houses are often built at the latter places; whereas the
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transitory camps are marked by frail willow lodges (latchash, stind’sh) or
other light structures. Indian camps are as a rule located near rivers,
brooks, marshes, springs, or lakes. Hunters generally erect their lodges in
convenient places to overlook a considerable extent of territory:.

In the lists below the order in which the localities are mentioned indi-
I obtained them from

the two interpreters of the reservation, Dave Hill and Charles Preston;

cates the direction in which they follow each other.

and as regards the old Modoc country, from Jennie Lovwer, a Modoc girl
living in the Indian Territory, who remembered these places from her youth.
The grammatic analysis of the local names will in many instances be found
in the Dictionary.

CAMPING PLACES ON KLAMATH MARSH.

The permanent dwellings upon this marsh have all been abandoned;
but the Modocs and Klamath Lakes, together with some Snake Indians from
Sprague River, resort there annually, when the pond-lily seed and the ber-
ries ripen, for a period of about six weeks. Its shores were permanently
inhabited in 1853, when visited by the United States exploration party under
Dave Hill’s list below

follows the localities in their topographic order from northeast to southwest

Lieutenants Williamson and Abbott, and even later.

and along the southeastern elevated shore of the marsh, which at some places

can be crossed on foot.
end of the marsh.

Kata’/gsi “stumnpy bushes.”

Taktaklishkshi “reddish spot.”

Yatkélam Lashi “eagle wing.”

Yash-Lami/ds ¢ projecting willow.”

Spaklish Lawish ¢“sweat lodge on promon-
tory.”

Mbdkualsi “at the withered tree.”

Kmutchuyaksi *“at the old man’s rock;”
a man-shaped rock formation near the
open waters of the marsh and visible at
some distance. )

Lalawasyé/ni ¢slaty rock.”

Taktyish “cricket noise.”

Tsésam Péwas ¢ skunk’s dive.”

Ktai-Wasi “rocky hollow.”

A few rocky elevations exist also on the northeast

Suélsyéni “at the rock-pile.”

Lilpakat ¢chalk quarry.”

Kapga’ksi “ dwarf-pine thicket.”

Wiptasyini “water moving through ponds
perceptibly.”

Tc¢hokeam Psish ¢ pumice-stone nose.”

Kaksi ¢ raven’s nest.”

Iwal ¢“land’s end.”

LuyAansti ¢ within the circle.”

Yatkélam Snolash ¢ eagle nest.”

Tehikas=Waldkish ‘bird-watch;” secreted
spot where hunters watch their feathered
game.

Tuilkat ¢ at the small rail pyramid.”

Awaluashyé’ni *at the island.”
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Tyalamgiplis “back away from the west;” Lgi/m=A-ushi *coal lake,” with waters
probably referring to a turn of the shore- looking as black as coal.
line. . Stunde ““at the mouth or outlet.”
Wiak-Taliksi *“ white pine on water-line.”  Nisksi ¢skull-place;” a human skall was
Wishinkam Tinuash “drowned snake;”  oncefound there. This is one of thespots
place where a garter snake was found = wherethe nativessubmergetheir dug-out
drowned in the open waters of the canoes in the mud or sand at the bottom
marsh. " of the lake for the wintry season.

Some of the above places near the outlet are also mentioned in Pete’s
Text on the “Seasons of the Year,” and the following additional may be
inserted here from it (74, 15-17):

Lémé-isham Nuté’ks “impression of thun- | Stépalsh-tama’ds “peeled pine standing
derbolt.” | alone.
Lallaks ¢“steep little eminence.” K4k-Kshawaliiiksh ‘“raven on the pole.”

CAMPS ALONG WILLIAMSON RIVER.

In this list Dave Hill enumerated old camps and present locations of
lodges (1877) on both sides of Williamson River, from the lower end of
Klamath Marsh (4,547 feet) to Upper Klamath Lake. The river runs for
six miles or more through a ravine about two hundred feet deep, and the
road follows it on the east side, leading over the hills. The wigwams are
built in proximity to the river course. At its outlet Williamson River forms
a delta, projecting far out into the lake, and filled with bulrushes.*

Kakago’si “at the ford.” ; Kltam Wa’sh ¢“otter’s home.”
Samka-ushyi’/ni “cliffs in the river;” a | Stilakgish “place to watch fish.”

fishing place. Y4 aga “little willows.,” Here the road
Yale-alant ‘clear waters.” < from Linkville to Fort Klamath crosses
Tanua-Lutilsh “flatrocksnnder the water.” '  Williamson River on a wooden bridge
Kii'k-Taliksh, or Ki’k-Talish “twin rocky , built by the United States Government;

pillars.” i here is also the center of the Indian set-
Awalokaksaksi “at the littie island.” E tlements on Williamson River.
Mbiishaksham Wa’sh ¢ where obsidian is Kulb_Tge ush, or Kilsam=Tgé-us **badger

found.” | standing in the water.”

Tyalmakstant (supply: Ktai-Tupaksi) “on { Witi’/mamtsi ¢ where the black bear was.”
the west side of (Standing Rock).” Kuyam-Ski-iks “crawfish trail.”

Tehpindksaksi ““at the graveyard;” ceme- Slankoshksoksi, or Shlankoshkshii’kshi
tery and ancient cremation ground of . “where the bridge was.”

the E-ukshikni. | Kokéksi “at the brooklet.”
Kt4-iti ¢ place of rocks.” . Kuyéga, a former cremation place in the
Techikési ¢“at the submerged spot.” © viemity of Y4 aga.

*Compare Professor Newherry’s description, pp. 38, 39, and Lieutenant Williamson’s report (part I), p. 68,
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CAMPING PLACES AND OTHER LOCALITIES AROUND UPPER KLAMATH LAKE.

Places situated on the lake are as follows:

Skohuéshki, commonly called Kohashti, | Shuyaké'ksi or ¢“jumping place.”
Kuhuéashti by Americans and Indians, I-ulalona, or Yulalénan, Link River above
“gtarting place of canoes, boats.” For- " the falls at Linkville; lit. “ rubbing, mov-
merly location of the United States! ing to and fro.” The name was after-
Agency; now numbering four or five | wards trausferred to the town of Link-
Indian lodges. . ville, which is also cailed Tiwishy&ni

Tulish, fishing place near the outlet of ! ‘“where the cascade noise is.”
Williamson River: ¢“spawning place.” ~ Upyotuash, name of an island near Link-

Toékua or Ttkua, near the outlet of Will- . ville.
iamson River. From this the neighbor- - Wakaksi Spaklish, a ceremonial sweat-
ing part of the lake is sometimes called lodge on west side of the lake.

Takua Lake. Kambat “in the rocks.” Locality on west-?

Nilakshi: lit. “dawn of day;” is now used ern side of lake, called Rocky Point.
to designate Modoc Point also, though it | Likuashti “at the hot water.” Name for
properly refers to the Nilaks mountain the hot sulphuric springs about half a

ridge only. i mile east and northeast of the town of
A.ushmg, an island in the lake near Modoc Linkville, and of some others west of
Point. that town.

EMINENCES AROUND UPPER KLAMATH LAKE.

Of the majority of these names of hills and mountains 1 could not
obtain the English name, the usual excuse being that they had only Indian
names.

In Cascade Range: Ké’sh yainatat, Mount Pitt, a high mount-

Giwash, or Géwash, Mount Scott; Giwash = ain lying southwest of the Agency. The
6 ush, Crater Lake, in a depression west | Modocs call it Mélaiksi ¢ steepness;” the
of Mount Scott. Klamath Lake term signifies ‘“snow on
the mountain,” snow-capped peak. Only
in the warmest months Mount Pitt is free
of snow.

Tilyo-it, an eminence south of Mount Pitt;
lit, ¢ drip water.”

Mo’dshi Yaina or Long Pine; lit. “on the | W4kakshi, Kii’kiishti, Tchiutchiwiisamtch,
large mountain;” mo‘dshi or mi'nptebi | pountains bordering the southwestern
is a compound of the adjective mini, portion ot Upper Klamath Lake.

Kukumeé’kshi “at the caves or hollows;”
northwest of the Agency.

Kakdsam Yaina ‘“mountain of the great
blue beron;” northwest of Agency.

great, large. ‘ On the east shore of the lake:
Mb4-ush Shnékash “bosom burntthrough,” | Watanks, a hill on sontheastern side of the

legendary name of a mountain located | lake.

west southwest of the Agency; mbé-ush | Kélalks, hill near Captain Ferree’s house,

here refers to a piece of buckskin serv-| south of the Nilaksridge. A ceremonial

ing to cover the bosom. | sweat-lodge stands in the vicinity.
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Nilaksi, lit. “daybreak;” a point of the"
steep ridge of the same name extending '
from Modoc Point, on east side of lake,
along the shore, and thence in the direc-
tion of Lost River Valley.

W ilpi, Mayant, Téplaméni, Layit: other
elevations of the Nilaksi hill ridge.

Pitsva, hill ridge extending north of Will.
iamson River.
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Yanalti or Yanaldi, a steep volcauic range
stretching due north from the Agency to
Fort Klamath and beyond it. It is the
continuation of the Pitsua ridge.

E-ukalksini Sp‘klish is an ancient cere-
monial sweat-lodge near Wood River,
and not very distant from Fort Klamath
(I-ukak).

CAMPING PLACES IN SPRAGUE RIVER VALLEY.

Of this portion of the reservation I submit two separate lists of local

nomenclature.

The more extensive one I obtained from Charles Preston,

who remembered more place names because he then was employed at the
Yéneks subagency, which lies near the center of the Sprague River settle-
Both lists follow the course of the river from east to west. Both
Sprague River and the settlements above Yéaneks are frequently called

ments.

P’lai, “above”.

Charles Preston’s list:
Tsuitidkshi “dog-rose patch,” near head- .
waters. {
Ulalkshi “cottonwood.” ‘
Palan E-ush “dry lake;” a large flat rock '
is near the river. ' |

Welékag-Knuklékshakshi ¢“at the stoop-
ing old woman,” e¢alled so from a rock
suggesting this name.

Aish Tkaliks “column rock.”

Tsayeak Tkiwals “starding boy,” from a |
rock of a boy-like shape. ‘

Suitstis.

Wiiksi ¢ fire-place;” at same place as Suit-
stis.

Tchi‘kéle Tsiwish “running with blood;”
a little spring with reddish water; a set-
tlement of Snake Indians.

Kos Tuéts “standing pine;” settled by
Snake Indians.

Kawamkshi’ksh ¢‘eel fishery.”

Suawiti “ford, crossing-place.”

Lialdam Tehi’ksh “ winter village.”

Spawafiksh, on bank of Sprague River.

) Yainaga “Little Butte,” a hill at the sub-

agency.

Yainakshi, Yaneks, ¢at the Little Butte;”
location of subagency buildings, two
miles from Sprague River, on left-hand
side.

Tatdtmi, a butte or hillock in the vicinity.

Limkosh “willows;” name of a creek,
called by Americans * Whiskey Creek.”

Skiiwashkshi, or Skii’wash, **projecting
rocks”?

- Ka'tsi, name of a little water spring.

Lilokuashti “at the warm spring.”
Tcehakawéteh.

. Kdwa “eel spring;” inhabited by Modocs.

Yétkash.

U yashksh *in the coomb.”

Kéktsamkshi, name of a spring and creek
at the subagency.

Té-unolsh “spring ranning down from a
hill.”

Uyadé ush “planting a willow.” (%)

Shloképashkshi “at the house cavity.”
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Awalokat ¢“at Little Island,” in Sprague
River.
Né-ukish “confluence.”

Dave Hill's list:

Hishtish Luélks “Little Sucker Fishery,”
on headwaters.

Kailn=Télam, for Kti'ln Tkalamnish ¢ ju-
niper tree standing on an ewinence.”

Hopats “passage” to the timber.

Lialdam Tehi‘ksh ¢ winter houses.”

Tsiinédanksh ¢ confluence.”

Yainakshi ¢at the Small Butte.”

ETHNOGRAPHIC SKETCH.

Staktaks ¢“end of hill.”

Kémutcham Latsaskshi ¢“at the old man’s
house,” name of a hill; kémtatcham is
said to stand here for K’mukamtsam.

Kawamyiini “eel spring.”

Koékayini, or Kokiksi ¢at the creek.”

Kumi’ksi ““at the cave.”

Katsuiits ‘“‘rocks sloping into the river.”

Nakoésksiks ‘“river dam, river barrage,”
established for the capture of fish.

Ktai-Tapaksi, or Kt4 i-=Tépoks, “standing
rock,” situated near junction of Sprague
with Williamson River.

CAMPING PLACES OF THE MODOC COUNTRY.

On Lost River, close to Tule Lake, were the following camping places:
Wa-isha, where Lost River was crossed, three or four miles northwest of
the lake, and near the hills which culminate in Laki Peak; Watchamsh-
wash, a village upon the river, close to the lake; Nakoshy&'ni “at the
dam,” at the mouth of Tule Lake.

On Tule Lake, also called Modoc Lake, Rhett Lake: Pashya, or Pasya,
name of a creek and a little Modoe village on the northwest shore, whose
inhabitants were called Pdshyanuash; Kdlelk, camp near Pasya, on north-
ern shore; Ld-ush, on northern shore; Welwashyé’'ni “at the large spring,”
east side of the lake, where Miller's house is; Wukayé'ni “at the coomb,”
one mile and a half east of Welwashyé'ni; Ké&'sh-Léiktchuish “‘where ipo
grows (on rocks),” on the southeastern side of the lake; Kumbat “in the
caves,” on the rocky southern side of the lake, once inhabited by about
one hundred Kumbatwash, who were mainly Modocs, with admixture of
Pit River, Shasti, and Klamath Lake Indians.

On Little or Lower Klamath Lake: Agdwesh, a permanent Modoc
settlement upon what is now called *Fairchild’s farm,” southwestern shore;
Ke-utchishy@'ni “where the wolf-rock stands,” upon Hot Creek; Sputuish-
%8ni “at the diving place,” lying close to Ke-utchishy&'ni, where young men
were plunging in cold water for initiation; Shapashyé'ni “where sun and
moon live,” camping place on the southeastern shore, where a crescent-
shaped rock is standing; Stuikishy&'ni ““at the canoe bay,” on north side
of the lake.
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TRIBAL NAMES AND SUBDIVISIONS,

The two bodies of Indians forming the subject of the present report
are people of the same stock and lineage through race, language, institutions,
customs, and habitat. In language they radically differ from the neighbor-
ing peoples called Snake, Rogue River, Shasti, and Pit River Indians, as
well as from the other inhabitants of Oregon, California, and Nevada.

For the Klamath people of Southwestern Oregon there exists no general
tribal name comprehending the two principal bodies, except Miklaks, Indian.
This term when pronounced by themselves with a lingual k has a reflective
meaning, and points to individuals speaking their language, Modocs as well
as Klamath Lake Indians; when pronounced with our common k it means
Indian of any tribe whatsoever, and man, person of any nationality. The
derivation of mdklaks will be found in the Dictionary. I have refrained
from using it in the title and body of my work to designate these Oregon
Indians because it would be invariably mispronounced as mé’kliks by the
white people, and the peculiar sound of the k would be mispronounced also.
To call them simply Klamath Indians or Klamaths would lead to confusion,
for the white people upon the Pacific coast call the Shasti, the IXarok or Ara,
the Hupa, the Yurok or Alikwa Indians on Klamath River of California, the
Shasti upon the Siletz Reservation, Oregon, and our Mdklaks all Klamaths.
it was therefore necessary to select the compound appellation, ¢ the Klamath
Indians of Southwestern Oregon.” The Warm Spring and other Sahaptin
Indians possess a generic name for all the Inaians living upon this reserva-
tion and its vicinity: Aifgspaluma, abbr. Aigspalo, Aikspalu, people of the
chipmunks, from the innumerable rodents peopling that pine-covered dis-
trict. 'This term comprises Snake, Payute, and Modoc Indians, as well as
the Klamath Lake people. The name of Klamath or Tlimat, Tlamet River,
probably originated at its mouth, in the Alikwa language.

"The two main bodies forming the Klamath people are (1) the Klamath
Lake Indians; (2) the Modoc Indians.

111
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THE KLAMATH LAKE INDIANS.

The Klamath Lake Indians number more than twice as many as the
Modoc Indians. They speak the northern dialect and form the northern
chieftaincy, the head chief residing now at Yd-aga, on Williamson River.
Their dwellings are scattered along the eastern shore of Upper Klamath
Lake (I-ush) and upon the lower course of Williamson (Kdéketat) and
Sprague Rivers (Plai). They call themselves E-ukshikni mdklaks, abbre-
viated into I-ukshikni, E-ukskni, A-uksni people at the lake. The Shasti
near Yreka, Cal., call them Atksiwash, some western Shasti: Makaftserk:
by the Pit River Indians they are called Alimmimakt ish, from Alammig,
their name for Upper Klamath Lake; by the Kalapuya Indians, Athla-
meth; by the Snake Indians, Sayi.

According to locality the Klamath Lake people may be subdivided into
the following groups: The people at the agency; the people at Kohdshti, at
Ya-aga, at Modoc Point and upon Sprague River. Their settlements at
Klamath Marsh, at Nilaks and at Linkville are now abandoned; the last
named (Yulaléna) was held by them and the Modocs in common.

THE MODOC INDIANS.

The Modoc Indians speak the southern -dialect, and before the war of
18721873 formed the southern division or chieftainey, extending over Lost
River Valley (Koketat) and the shores of Little Klamath and Tule Lake.
Of their number one hundred and fifty or more live on middle course of
Sprague River; some have taken up lands in their old homes, which they
cultivate in their quality of American citizens, and the rest are exiles upon
the Quapaw Reservation, Indian Territory. They call themselves Mdatokni
maklaks, abbreviated Moéatokni, M&'dokni, M&'dokish, living at Moatak, this
being the name of Modoc or Tule Lake: “in the extreme south.” A portion
of the Pit River Indians calls them Lutuami, “lake,” by which Tule Lake is
meant; another, through a difference of dialect, Lutméwi. The Shasti
Indians of Yreka call them Pydnai, the Sahapting upon and near Columbia
River call them Mdéwatak, the Snake Indians, Saidoka.

The more important local divisions of this people were the groups at
Little Klamath Lake (Agaweshkni), the Kiunbatwash and the Pasganuash
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at Tule Lake, the Nushaltydgakni or “Spring-people” near Bonanza, and
the Plaikni or ““Uplanders” on Sprague River, at and above Yaneks. For-
merly the Modoes ranged as far west as Butte Lake (Na-uki) and Batte
Creek, in Siskiyou County, California, about sixteen miles west of Little
Klamath Lake, where they fished and dug the camass root.

THE SNAKE INDIANS.

A body of Snake Indians, numbering one hundred and forty-five indi-
viduals in 1888, is the only important fraction of native population foreign
to the Miklaks which now exists upon the reservation. They belong to
the extensive racial and linguistic family of the Shoshoni, and in 1864, when
the treaty was made, belonged to two chieftaincies, called, respectively, the
Yahooshkin and the \Valpapi, intermingled with a few Payute Indians.
They have been in some manner associated with the Méklaks for ages, though
a real friendship never existed, and they are always referred to by these with
a sort of contempt, and regarded as cruel, heartless, and filthy. This aver-
sion probably results from the difference of language and the conflicting
interests resulting from both bodies having recourse to the same hunting
grounds. (Cf. Sa't, sha’t, Sha'tptchi.) They are at present settled in the
upper part of Sprague River Valley (P’laf) above Yaneks. They cultivate
the ground, live in willow lodges or log houses, and are gradually abandon-
ing their roaming proclivities. Before 1864 they were haunting the shores
of Goose Lake (Néwapkshi), Silver Lake (Kdilpshi), Warner Lake, Lake
Harney, and temporarily stayed in Surprise Valley, on Chewaukan and
Safkiin Marshes, and gathered woékash on Klamath Marsh. They now
intermarry with the Klamath Indians. As to their customs, they do not -
flatten their infants’ heads,* do not pierce their noses; they wear the hair
long, and prefer the use of English to that of Chinook jargon. Before
settling on the reservation they did not subsist on roots and bulbs, but
lived almost entirely from the products of the chase.

Among other allophylic Indians, once settled outside the present limits
of the Klamath Reservatlon were a few Pit River and Shasti Illdldllb,

* By the Modoc% thev are called conical-headed (wakwakh%h nit'sh gi‘tko).
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staying before the Modoc¢ war among the Kumbatwash-Modocs (q. v.) in the
lava beds south of Tule Lake.

A few families of hunting Molale Indians, congeners of the “Old
Kayuse” Indians near Yumatilla River, were formerly settled at Flounce
Rock, on the headwaters of Rogue River, and farther north in the Cascade
range. The Klamath Indians were filled with hatred against them; they
were by them called Tchakid'nkni, inhabitants of Tchakyg'ni, or the “service
berry tract,” and ridiculed on account of their peculiar, incorrect use of the
Klamath language. Informer times Molale Indians held all the northeastern
slopes of the Willimét Valley, claiming possession of the hunting grounds;
the bottom lands they left in the hands of the peaceably-disposed, autoch-
thonic race of the Kalapuya tribes, whom they call Mékai or Mdke.

CHARACTERISTICS OF RACE.

These are either bodily or mental. To ascertain the former no meas-
urements were made by me by means of instruments when I was among
the Klamath Lake Indians, and hence all that follows rests upon ocular
inspection. For Modoc skulls some accurate data are on hand, published
by the United States Surgeon-General’s Office, Washington, D. C.

The Mongolian features of prognathism and of high cheek bones are
not very marked in this upland race, though more among the Modocs than
in the northern branch. If it was not for a somewhat darker complexion
and a strange expression of the eye, it would be almost impossible to dis-
tinguish many of the Ii-ukshikni men from Americans. The forehead is
compressed in the tender age of childhood and looks rather low, but does not
recede so acutely as might be expected from this treatment. Prognathism,
where it exists, does not seem to be a consequence of head flattening. 'The
cheek bones are more prominent than with us, but less than with the Central
Californians. The fact that the head-man, Tatipkash, who was among the
signers of the treaty of 1864, was called after this peculiarity shows that
high cheek bones are rather uncommon. The nasal ridge is not aquiline,
but very strong and forms an almost continuous line with the forehead.
Convergence of the eyes is perceptible in a few individuals only, and anat-
omists have shown that it is nowhere produced by the structure of the skull
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itself, but it is the result of the mother’s manipulation on the baby’s eyes,
and causes them to look sleepy, the opening of the eyelids becoming nar-
rower. (Cf Texts 91, 5-8.)

These Indians have a piercing look and their eyeballs are of the deepest
black, a circumstance which accounts for their great power of vision. In
many Indians, namely in children, the white of the eye shows a blue tinge,
perhaps the result of head flattening. The mouth is small and the teeth
good; but with many Indians the thyroid cartilage, or Adam’s apple, is very
prominent.” The hair upon the head is straight and dark. T did not find
it very coarse, but with many Modoc women it is said to be so and to
grow to an extreme length. On other portions of the body the hair is short
and scarce, the natives doing their best to weed it out, the beard especially,
with metallic pincers or tweezers (hushmokld’tkish), which they always
carry with them. As among most American aborigines, the beard is of
scanty growth. The late chief Lelékash wore a beard, but I never saw anv
Indian wearing one except Charles Preston, the Yéaneks interpreter. The
contents of the song 185;44 should also be noticed in this connection.
Baldness is rare, and in fact it appears that the dearth of hairy covering of
the skin is fully compensated in the Indian race by a more exuberant
growth of hair upon the head, to protect them against excessive colds and
the heat of the sun.

Among the Lake people the complexion is decidedly lighter than among
the cinnamon-hued Modocs, and a difference between the sexes is hardly
perceptible in this respect. Blushing is easily perceptible, though the
change in color is not great. Those most approaching a white complexion
like ours are numerous, but their skin is always of a yellowish lurid white.
Owing to their outdoor life in the free and healthy mountain air, these
Indians are well proportioned as to their bodily frame, and apparently
robust; but their extremities, hands and feet, are rather small, as the
extremities are of the majority of the North American Indians.

The average of Modoc men appear to be of a smaller stature than
that of the Klamath Lake men, but in both tribes a notable difference
exists between the length of body in the two sexes, most men being lank,
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tall, and wiry, while the women are short and often incline to embon-
point. Nevertheless obesity is not more frequent there than it is with us.
No better illustration of their bodily characteristics can be had than a col-
lection of their personal names. These sketch the Indian in a striking and
often an unenviable light, because they generally depict the extremes ob-
served on certain individuals. The sex can not, or in a few instances only,
be inferred from the name of a person. We frequently meet with designa-
tions like “Large Stomach,” “Big Belly,” “Round Belly,” “Sharp Nose,”
“Grizzly's Nose,” “Spare-Built,” “Grease,” “Crooked Neck,”‘ “Conical
Head,” “Wide-Mouth,” “Small-Eyes,” “Squinter,” *Large Eyes,” “Half-
blind,” or with names referring to gait, to the carriage of the body, to
habitual acts performed with hands or feet, to dress, and other accidental
matters.

With all these deformities, and many others more difficult to detect,
these Indians have bodies as well formed as those of the Anglo-American
race, and in spite of their privations and exposure they live about as long
as we do, though no Indian knows his or her age with any degree of accu-
racy. A very common defect is the blindness of one eye, produced by the
smudge of the lodge-fire, around which they pass the long winter evenings.
With the majority of the Indians the septum of the nose hangs down at
adult age, for the nose of every Indian is pierced in early years, whether
they afterwards wear the dentalium-shell in it or not.

Stephen Powers, who had good opportuanities for comparing the Modocs
with the tribes of Northern California, says of them:

They present a finer physique than the lowland tribes of the Sacramento, taller
and less pudgy, partly, no doubt, because they engage in the chase more than the
latter. There is more rugged and stolid strength of feature than in the Shastika
now living; cheek bones prominent; lips generally thick and sensual; noses straight
as the Grecian, but depressed at the root and thick-walled; a dullish, heavy cast of
feature; eyes frequently yellow where they should be white. They are true Indians
in their stern immobility of countenance.*

Passing over to the psychic and mental qualities of these Oregonian
natives, only a few characteristics can be pointed out by which they differ
from the other Indians of North America. The Indian is more dependent

* Contributions to North Amer. Ethnology. 111, 252, 253. By Shastika he means
the Shasti Indians of middle Klamath River, California.
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on nature, physically and mentally, than we are.  What distinguishes th»
civilized man from the primitive man of our days and of prehistoric ages is
his greater faculty of turning to account the patent and the hidden powers
of nature, or the invention of handicrafts, arts, and sciences. In this the
savage man lags far behind the man of culture, and although we often have
to admire the ingenuity and shrewdness displayed by the American native
in his hunting and fishing implements and practices, the art of agricultuare,
without which there can be no real human culture, has never heen pursued
to any considerable extent by the Indians living north of the thirticth par-
allel of latitude.

The climate of their home compels the Miklaks Indians to lead an
active and laborious life. Except in the coldest davs of winter they are
almost always engaged in some outdoor work, either hunting, fishing, or
cutting wood, gathering vegetal tood, or traveling on horseback. Pursuits
like these and the pure, bracing air of the highlands render their constitu -
tions hardy and healthy, their minds active, wide awake, and intelligent.
They are quick-sighted and quick in their acts, but slow in expressing de-
light, wonder, astonishment, or disgust at anything they see. Often they
do not grasp the meaning of what they observe being done by the white
people, and thus appear to us indifferent to many of the highest attainments
of modern culture. Children and adults are prone to reject or slow to adopt
the blessings of civilization, because many of these are of no practical use
to a hunting and fishing people, and others are past their understanding.

The first things they generally adopt from the white people are the
citizen’s dress and handy articles of manufacture, as beads, tobacco, knives,
guns, steel traps; also wagons and other vehicles; for when in possession
of these last the horses, which they had obtained long before, can be put to
better account  They are also quick in adopting English baptismal names,
sometimes discarding but oftener retaining their descriptive or burlesque
nomenclature from the Klamath language. Gradually they adopt also with
the money of the white man the elements of arithmetic, and learh to compute
days and months according to his calendar. After another lapse of time
they introduce some of the white man’s laws, discard polygamy and slavery,
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bury their dead instead of cremating them, and commence to acquire a
smattering of English. Indian superstitions, conjurers’ practices are not
abandoned before the white man’s ways have wrought a thorough change
in their minds; and a regular school attendance by children can not be
expected before this stage of progress has been reached.

In his moral aspects the Klamath Indian is more coarse and outspoken
than the white man, but in fact he is not better and not worse. He has
attacked and enslaved by annual raids the defenseless California Indian
simply because he was more aggressive, strong, and cunning than his vie-
tim; his family relations would be a disgrace to any cultured people, as
would also be the method by which the chiefs rule the community. DBut
the passions are not restrained among savages as they are or ought to be
among us, and the force of example exhibited by Indians of other tribes is
too strong for them to resist.

The character of men in the hunter stage depicts itself admirably well
in the mythic and legendary stories of both chieftaincies. Low cunning
and treacherous disposition manifest themselves side by side with a few
traits of magnanimity hardly to be expected of a people formerly merged
in a sort of zoolatric fetichism. There is, however, a considerable power
of imagination and invention exhibited in these simple stories, and many of
the ferocious beasts are sketched in a truly humorous vein.

Man’s morals are the product of circumstances, and the white man who
judges Indian morals from the Christian standard knows nothing of human
nature or of ethnologic science. The moral ideas of every nation differ
from those of neighboring peoples, and among us the moral system of every
century differs from that of the preceding one. The fact that the Modocs
showed themselves more aggressive and murderous towards the white ele-
ment than the Klamath Lake Indians may thus be explained by the different
position of their homes. The latter being more secluded have not molested
Americans sensibly, whereas the annals of the Modocs, who lived in an open
country, are filled with bloody deeds. They are of a more secretive and
churlish disposition, and what Stephen Powers, who saw them shortly after
the Modoc war, says of them is, in some respects, true: “On the whole,
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they are rather a cloddish, indolent, ordinarily good-natured race, but
treacherous at bottom, sullen when angered, notorious for keeping Punic
faith. But their bravery nobody can deny.”*

THE PREHISTORIC PERIOD.

Before the middle of the nineteenth century the Maklaks people was
unknown to mankind except to the nearest neighbors in Oregon and Cali-
fornia. We are therefore justified in beginning its period of documentary
history at that time, and in relegating to the domain of prehistorics all that
is known of their previous condition. The information upon these points
is furnished by three factors: tradition, archeeologic remains, and language.

A. TRADITION BEARING UPON HISTORY.

Traditional folk-lore, when of the mythic order, generally dates from
an earlier epoch of fixation than historic traditions. The remote origin of
genuine mythic folk-lore is sufficiently evidenced by the archaic terms em-
bodied with it, by the repetition of the same phraseology for ages, and by
the circumstance that all nations tend to preserve their religious ideas in an
unchanged form. I am laying peculiar stress upon the term genuine, for
Indians have often mixed recent ideas and fictions with archaie, original
folk-lore and with ancient mythic ideas, the whole forming now one inextri-
cable conglomerate which has the appearance of aboriginal poetic prose.

The Klamath people possess no historic traditions going further back
in time than a century, for the simple reason that there was a strict law
prohibiting the mention of the person or acts of a deceased individual by
using his name. This law was rigidly observed among the Californians no
less than among the Oregonians, and on its transgression the death penalty
could be inflicted. This is certainly enough to suppress all historic knowl-
edge within a people. How can history be written without names?

Many times I attempted to obtain a list of the former head chiefs of
the two chieftaincies. I succeeded only in learning the names of two chiefs
recently deceased, and no biographic details were obtainable.

This people belongs to the autochthonic nations of America, called so
because they have lost all remembrances of earlier habitats or of migrations.

* Coutriblitious to Aﬁler. ‘Iitrhnology, IT1, p. 253.
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As a result of their seclusion, all their geogonic and creation myths are
acting around the headwaters of Klamath River and in Lost River Val-
ley, and the first man is said to have been created by their national deity,
K’mukamtchiksh, at the base of the lofty Cascade Range, upon the prairie
drained by Wood River. I have obtained no myth disclosing any knowl-
edge of the ocean, which is scarcely one hundred and fifty miles distant in
an air line from their seats. They have no flood or inundation myths that
are not imported from abroad; and what is of special importance here, their
terms for salt (2'dak, shd'lt) are nof their oun, but are derived from foreign
languages.

There is an animal story embodied in the Texts, page 131, forming
No. IT of the “Spell of the Laughing Raven,” containing the sentence:
“Hereupon the Klamath Lake people began fighting the Northerners.” [
believed at first that this contained a historic reminiscence of some inter-
tribal war, but now am rather doubtful about it. The song 192;1 was
supposed by some Indians to be a very old reminiscence, while others
referred it to the presence of the Warm Spring scouts in the Modoc war.

I conclude from the foregoing facts that historic traditions do not exist
among these mountaineer Indians. If there are any, I was unable to obtain
them. The racial qualities of the Modocs, and still more those of the
E-ukshikni, indicate a closer resemblance with Oregonians and Columbia
River tribes than with Shoshonians and Californians.

B. ARCHAOLOGIC REMAINS.

The Klamath people have not evinced any more propensity for erect-
ing monuments of any kind than they have for perpetuating the memory
of their ancestors in song or tradition. In faet, structures the probable
age of which exceeds one hundred years are very few. Among these may
be particularized the three ceremonial sweat-lodges and perhaps some of
the river-barrages, intended to facilitate the catch of fish, if they should
turn out to be of artificial and not of natural origin. In the Lost River
Valley is a well, claimed by Modocs to be Aishish’s gitt—probably one of
the large natural springs or wélwash which are seen bubbling up in so
many places upon the reservation Stephen Powers reports that near the
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shores of Goose Lake, chiefly at Davis Creek, a number of stone mortars
are found, fashioned with a sharp point to be inserted into the ground,
and that in former times Modoe, Payute, and Pit River Indians contended
in many bloody battles for the possession of this thickly inhabited country,
though none of them could obtain any permanent advantage.* Since the
manufacture of this kind of mortars can not be aseribed with certainty to
the Modocs, we are not entitled to consider them as antiquarian relics of
this special people. The three sudatories and the river barrages are regarded
as the gifts of Kmukéamtch, a fact which testifies to their remote antiquity.
Excavations (wish) forming groups are found on many of the more level
spots on the Reservation, near springs or brooks. They prove the existence
of former dug-out lodges and camps.

C. LINGUISTIC AFFINITIES.

Anthropologic researches upon the origin of a people do not always
lead to decisive results as to the qualities of the primitive race of that
people, for the majority of all known peoples are compounds from different
races, and thus the characteristics of them must be those of a medley race.
As to antiquity, language is second to race only, and much more ancient
than anything we know of a people’s religion, laws, customs, dress, imple-
ments, or style of art. Medley languages are not by any means so frequent
as medley races, and less frequent still in America than in the eastern hemi-
sphere; for in this western world the nations have remained longer in a state
of isolation than in Asia and Iurope, owing to the hunting and fishing pur-
suits to which the natives were addicted—pursuits which favor isolation and
are antagonistic to the formation of large communities and states. This
explains why we possess in America-u relativel v larger number of linguistic
families than the Old World when compared to the areas of the respective
continents. It also explains why races coincide here more closely with lin-
guistic families than anywhere else on the surface of the globe. Instances

when conquering races have prevailed upon other nations to abandon their

* Contributions to North Awmer. Ethnology, ILL, p. 252. Davis Creek enters Goose
Lake from the southeast. The U. 8. Geological Survey map marks “Old Indian Vil-
lages” in latitude 41° 37/ and longitude 120° 36/, to the sonthwest of that basin.
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own languages are scarcely heard of on this hemisphere, but the annals of
the eastern parts of the globe make mention of such.

Whenever it is shown that the language of some American people is
akin to the language of another, so that both are dialects of a common
linguistic family, a more cogent proof of their common genealogic origin
is furnished than lies in a similarity of laws, customs, myths, or religion.
To decide the question of affinity between two languages is generally an
easy, but sometimes a very difficult task. When a relatively large number
of roots and affixes having the same function coincide in both, this argues
in favor of affinity. The coincidence of single terms in them is never for-
tuitous, but we have to find out whether such terms are loan words or
belong to the stock of words of the languages under process of investigation.
Other terms show an external resemblance which is not based on real iden-
tity of their radicals, but only on a deceptive likeness of signification.

From all this the reader will perceive that we can not expect to steer
clear of shoals and breakers in determining by the aid of language the
affinities of our Klamath Indians. But the inquiries below, whether suc-
cessful or not, will at least aid future somatologists in solving the problem
whether linguistic areas coincide or not with racial areas upon the Pacific
coast between the Columbia River and the Bay of San Francisco. In
making these investigations we must constantly bear in mind that the track
of the migrations was from north to south, parallel to the Pacific coast,
which is sufficiently evidenced by the progress of some Selish, Tinné,
Sahaptin, and Shoshoni tribes in a direction that deviates but inconsiderably
from a meridional one.

To establish a solid basis for these researches, a list of the Pacific coast
linguistic families is submitted, which will assist any reader to judge of the
distances over which certain loan words have traveled to reach their present
abodes. The country from which a loan word has spread over a number
of other family areas is often difficult to determine, because these languages
have not all been sufficiently explored. 'The families below are enumerated
according to the latest results of investigation. Some of them may in the
future be found to be dialects of other stocks. 'The Californian tribes have
been mapped and described in Stephen Powers’s “Tribes of California”;
Contributions to North American Ethnology, Vol. IIL
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The Shoshoni family extends through eastern Oregon, Nevada, southern
Idaho, Utah, parts of Wyoming and California, and embodies the tribes of
the Snake Indians, the Shoshoni, from whom the Comanches separated
centuries ago, the Paviétso and Bannok (Panaiti), the Pai-uta, Uta, Moki,
and the Kawiya branch of California. This family occupies an area almost
as large as the Selish stock, but the population is very thinly scattered over
the vast territory of the inland basin.

Washo Indians, near Carson, Nevada, inclosed on all sides except on
the west by Shoshoni tribes.

Selish Indians occupy Washington, portions of the Oregon coast and of
Vancouver Island, northern Idaho (from which they extend into Montana),
the Fraser River Valley, and the adjoining coast of British Columbia. Some
dialects of this family are remarkable through a profusion of consonantic
clusters. Chinook dialects show many Selish affinities.

Sahaptin family, dwelling around middle Columbia and Lower Snake
River. An offshoot of it—the Warm Spring Indians—settled in Des Chutes
Valley, Oregon.

Wayiletpn is a Sahaptin name given to the Kayuse people on the
Yumatilla Reservation, which has abandoned its former tongue, called the
“0ld Kayuse,” to adopt the Yumatilla dialect of Sahaptin. Molale is
related to old Kayuse; its former area was east of Oregon City.

Tinné or Athapaskan tribes, wherever they appear near the Pacific coast,
are intruders from the northern plains around Mackenzie River and the head-
waters of the upper Yukon. Those still existing on the Pacific coast are the
Umpqua and Rogue River, the Hupa and Wailiki Indians, whereas the
Tlatskanai and Kwalhioqua have disappeared.

The following three families on and near the Oregon coast were explored
by Rev. Owen J. Dorsey in 1884 (Amer. Antiquarian, 1885, pp. 41, 42):

Yikwina, subdivided into Alst’, Yakwina on the bay of the same name,
Ku-itch on the Lower Umpqua River, and Sayusla.

Kus, Coos Indians on Coos Bay and Mualluk on Lower Coquille
River.

Takima or Takelma Indians, south of the Kus, on middle course of
Rogue River.
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The Kalapuya Indians once occupied the entire Willimét River Valley
save its southeastern portions. Its best studied dialect is Atfilati, also
called Tudlati and Wépatu Lake.

On the lower Klamath River, California, and in its vicinity, there are
tour tribes of small areas speaking languages which require further inves-
tigations to decide upon their affinities. At present their languages are
regarded as representing distinct families, as follows:

Ara, Ara-ara or Karok, on both sides of Klamath River.

Alilwa or Yurok, at the mouth of Klamath River.

Wishosk or Wiyot, on Humboldt Bay.

Chimariko or Chimalikwe, on Trinity River and environs.

The Pomo dialects are spoken along the California coast and along its
water-courses from 39° 30’ to 38° 15 latitude.

Yuki dialects were spoken in the mountains of the Californian Coast
Range upon two distinet areas.

Wintin (from with, winth man, Indian) is spoken in many dialects upon
a wide area west of Sacramento River from its mouth up to Shasta Butte.

Noja, spoken near Round Mountain, Sacramento Valley.

Maidu (trom maidu man, Indian) dialects are heard upon the east side
of Sacramento River from Fort Redding to the Césumnes River and up to
the water-shed of the Sierra Nevada.

Shasti dialects properly belong to the middle course of Klamath River
and to the adjoining parts of Oregon; the language of Pit River or Acho-
mawi, southeast of the Shasti area, is cognate with it.

Mutsun dialects, north and south of San Francisco Bay, are cognate
with the Miwok dialects, which are heard from the San Joaquin River up
to the heights of the Sierra Nevada. 'The littoral family of the FEsselen is
inclosed upon all sides by the Mutsun dialects. We have vocabularies
from the eighteenth century, but its existence as a separate family has been
put in evidence but lately by H. W. Henshaw in American Anthropologist,
1890, pp. 45-50.
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RADICALS WHIOH KLAMATH HOLDS IN COMMON WITH OTHER
FAMILIES.

A number of radical syllables occur in the same or in cognate signi-
fications in several linguistic families of the Northwest, and some of them
extend even to the stocks east of the Rocky Mountains and of the Missis-
sippi River. This fact is of great significance, as it proves certain early
connections between these Indians, either loose or intimate. If the number
of such common radices should be increased considerably by further re-
search, the present attempt of classifying Pacific languages into stocks
would become subject to serious doubts. From the quotations below I have
carefully excluded all roots (and other terms) of onomatopoetic origin. 1
have made no distinetion between pronominal and predicative roots, for a
radical syllable used predicatively in one stock may have a pronominal
funetion in another family

=im, -, -am, -m frequently occurs as a suffix for the possessive case
in the Pacific coast languages. Thus in Klamath -am is the usual suffix of
that case, -lam being found after some vowels only; cf. Grammar, pages
317 et seq., and suftix -m, page 355; also pages 474-476. On page 475 1
have called attention to the fact that -am occurs as marking the possessive
case in the Pit River language; itéshéyam yvéanim deer’s foot-prints; -am, -im
in Molale: pshkainshim, possessive of pshkafnsh beard. The Sahaptin dia-
lects use -nmi, -mi, etc., to designate this case.

Kka occurs in many languages as a demonstrative radix, though it often
assumes an interrogative and relative signification and changes its vocaliza-
tion. In Apache-Tinné dialects it is interrogative: yate who? in Ndvajo;
in the Creek ka is the relative particle, a substitute for our relative pronoun
who. In Yuki kau is this and there; in Ydkat (California) ka- occurs in
kahama this, kawio here, yokati there. Kast of Mississippi River we have it
in Troquois dialects: k&™ in k&™t’ho here (t'ho place); in Tuskarora: ky#’
that ov this one (pointing at it), kyi' ni® this one; t'ho i-kin that one is.* In
the Klamath of Oregon this root composes kank so much, kini somebody,

* My authoiity for quotations from Iroquois dialects is Mr. J. N. B. Hewitt, of the
Tuskarora tribe.
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kani? who? and kat who, pron.rel. As a suffix -ka, -ga is forming factitive
verbs and is of great frequency (cf. Part I, pp. 341, 342); ka-4, ki-a, ka
is adverb: greatly, strongly, very.

Ka~i and similar forms are serving to deny statements and to form
negative and privative compounds. In Shoshoni dialects g’ai, ka, kats,
karu-u, ete.,, stand for no! in Zuni kwa is the real negative particle, like
akai! no! in Tonkawe. In Kwakiutl no! is kets and kie; in Pani kdki; it
also occurs in some northern dialects of Algonkin as ka, kawine ete. In
Klamath ka-i is no! and not; it composes kiya to lie and such words as are
mentioned in Grammar, p. 633; cf. also p. 644. In some of the Maskoki
dialects -k, -go, -ku is the privative particle in adjectives and verbs.

mi is a pronominal demonstrative radix, like nu, ni, and also serves to
express personal and possessive pronouns. In Creek ma that points to dis-
tant objects and also forms isti'mat who (interrogative). In many western
families it expresses the second person: in Mutsun dialects men is thou, in
Miwok mi; in Wintn mi, me is thou, met thine, thy; in Maidu mi is thow,
mimem ye, mo'm, ma-um that one; in Yuki meh, mi is thow and in Pomo ma
is ye (me this); in Ara and Sahaptin mi is transposed into im, thow. Shasti
has mayi and Pit River mih, mi for thou; Sahaptin im, imk thow, ima, imak
ye.  In Klamath mi stands for thy, thine, mish for thee, to thee, but i for thou ;
-ma is a verbal suffix, . v. There are languages where mi, ma makes up
the radix for the first person and not for the second, as Sioux and Hidatsa
of the Dakotan familv; while in the Shoshoni dialects thou is omi, umi, um,
en, etc., and in Yuma ma-a, ma. In the Nez Percé of Sahaptin ma is the
interrogative pronoun who? and which? and also forms plurals when suf-
fixed to nouns.

naka, the Kl. term for cinnamon bear, probably related to nékish sole,
as the bears are Plantigrade, has many parallels in American languages.
The Yuma dialects have nagoa bear in Hudlapai, nakatya, nogudia in Tonto;
Yokat has nohého bear, Alikwa nikwiy grizzly bear.  If the yéka of Sahaptin
is from nydka, it belongs lere also.  Kast of Mississippi River there is only
one species of the bear, the black bear. The radix nak-, nok- occurs in the
Tonica language nokushi, and in the Maskoki dialects: nék’husi in Creek,
néyusi in Hitehiti, but nfkta in Alibamu.
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nkol, nk#'l, nydl in Klamath designates the gray white-tailed rabbit, and
the same radix appears in ko'lta, kélta fish otter and in ka'lsh badger. In the
San Antonio language of Southern California the radix is represented by
kol hare (rabbit is map), in Kasud (Sa. Barbara dialect) by ki'n, in Tonto
by akola, kuld, in Hualapai by gula. Even in the Inuit dialects we find
for rabbit: ukalik (Hudson Bay), kwélluk (Kotzebue Sound).

nu or ni. A pronominal demonstrative radix n- followed by almost
any vowel (na, nu, ni, ete.) is of great frequency in America as well as in
the eastern hemisphere, where it often becomes nasalized: nga, ngi, etc
In American languages it forms personal possessive and demonstrative pro-
nouns, prefixes and suffixes of nouns and verbs. In South America nu, nii
designates the pronoun I or me so frequently that the explorer K. von der
Steinen was prompted to call Nu-languages a large group of languages north
and south of Amazon River, including Carib dialects. In America nu, ni
designates more frequently the first person of the singular and plural (I, we)
than the second thou, ye. It stands for the first person in Quichhua, Moxo,
Tsoneka, in Nahuatl, the *“Sonora” and Shoshoni languages, in Otomi,
Yuma, the Tehua and Kera (#o in hi-no-me I) dialects of New Mexico; in
Wintan, Maidu, Wayiletpu, Sahaptin, and the numerous Algonkin dialects.
For the second person it stands in Yakwina, Tonkawé, Atikapa, and in
Dakota and Tinné dialects. As a demonstrative pronoun we find it used in
many languages, e. g., in the Onondaga of Iroquois, where na'ye’ means that,
that it is, and nd™ (& long) this. In Klamath nd, ni is I, natoks myself,
nish me, to me; nit, nd we, ndlam ours; -na is case suffix and transitional
verbal suffix; n- prefix refers to objects level, flat, sheet- or string-like, or
extending towards the horizon.

shum, su'm is the Klamath term for mouth of persons, of animals,
and of rivers. Forms parallel to this are disseminated through many of the
Pacific coast languages. In Kayuse it is stimygaksh, in Molale shimilk, in
Nishinam and other Maidu dialects sim, in Yokat sama, shemah.* Inti-
mately connected with mouth are the terms for beard: shii, shé, shwé in
Sahaptin dialects, shimkémush in Kayuse, and for tooth: si, shi in the

* 1t oceurs even in South Awmerica: ’siini in Kechua is mouth and word; sham in
the Patagén of Brazil, lip ; Martius, Beitrige, II, 211.
iv
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Wintin dialects, siiy in Yuki, sit, si-it in Mutsun (coast dialects), sa in
Santa Barbara, tchiwa in some dialects of Maidu. Tt is justifiable to regard
Kl shim as an ancient possessive case of the si, sa footh of Central Califor-
nian languages; cf. what is said concerning the suffix -im.

tat footh appears related to tuyt tooth of Sayusla, a dialect of Yakwina
and also to tit of the Sahaptin dialects; ititi ““his tooth” in Walawdla.

tehi-, fsi- is a radical often used on the Pacific coast referring to
water or liquids, their motions, and the acts performed with or within the
watery element. While in Klamath it figures as a prefix only, q. v., other
tongues make use of it as a radical. Teh{ is wafer in Yakwina, in Tak{lma,
and in the Yuchi of the Savannah River; in Zuii 'tchawe is water ('t alve-
olar) in Ndja tchiadshe. The Sahaptin dialects show it in Warm Spring
tchii’sh water, ati-tchash ocean; in Klikatat tchiwas water, ata-tchis ocean,
tchdwat to drink; while in Nez-Percé tchii'sh changes to kush. Chinook
has ‘dtchitkwa water, Ch. J. salt-tchuk ocean, but the Selish languages employ
a radix se-u‘l, si-u‘l, shi-u instead to designate any liquid.

WA to exist, live, to be within, and to grow or generate is a radix to be
traced in many of the Western tongues. In Klamath we refer to wi and
its numerous derivatives, as wawapka to sit or be on the ground, wa-ish pro-
ductive, wi-ishi, wéwanuish, wé'k arm and limb of tree, lit. *“what is growing
upon,” wé'ka offspring, wékala, wish lole to live in, wa'shla (a) to dig a bur-
row, (b) ground-squirrel, and many others. In Kwakiutl wats, witsa is dog,
but originally “living being, animal,” and is represented in Klamath by
wiish prairie-wolf, witch horse, watchiga dog, lit. “little animal.” the idea of
“domesticated” or “belonging to man” to be supplied. In Chinook the
suffix -uks (for -waks) points to living beings also. The Sahaptin languages
show this root in wash fo be, exist, in Nez Percé wiyosh alive, watash place,
field, earth, in Yakima wakyash living, and in other terms.

AFFINITIES IN WESTERN LANGUAGES.

Many of the Western families exhibit but little or no affinity in their
lexicon with the Klamath language, the reason being undoubtedly that they
are but little explored. Thus in Mufsun a single term only was found to
correspond: tchdya shallow basket in the dialect of Soledad; ¢f tchala and
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tchakela, by which two kinds of root baskets are specified in Klamath.
The Saytsla tséokwa leg answers to tchii'ks, Mod. tchékash leg and to
sho'ksh, Mod. tcheé-6'ksh crane, this bird being called after its long legs.
The Shoshoni stock, with its extensive array of dialc~ts, spoken in the closest
vicinity of the Klamath people, is almost devoid of any resemblances; cf.
ka-i not, and napal egy, compared with nobive in Payute, nobdivh Cheme-
huevi, népavh Shoshouni. This probably rests on no real affinity. In the
Noja language, spoken near Redding, California, putsi Zumming-bird corre-
sponds to Kl pi‘shash, and tchashina, tchashi, a small skunk species, to Kl.
tchdshish.  For Wintin may be compared K1 pén fo eat with ba, bah; kilo
sky (from kalkali, round, globiform) with k'altse sky.

From Selish saiga ficld the Kl saiga, saika prairie, field, meadow was
certainly borrowed, and t'tize grasshopper of Kalispelm reappears here in
ta’htd-ash and in Mod. kamtita. Katkawak yellow of Chinook is kauka-uli,
kevkévli brown of Kl.; and ténas young, recent reappears in Kl. té-ini new,
young, te-iniwi-ash young woman; cf. ténase infunt in Aht dialect of Van-
couver Island. The long array of words which Klamath has borrowed from
Chinook jargon are enumerated in Grammar, pages 220-222,

Maidu.—An uncommon number of affinities are found to exist between
Klamath and the Maidu dialects east of the Sacramento River. Of these
terms some are not loan words, but appear to be derived from some common
stock. .

hala slope of mountain; Kl ldla, hlala to slope downwards.

kala hot-water basket; Maidu, kéllo cup-basket.

kiwe cel; Maidu, kowd

ngilu, kilu, kilo female animal; Maidu dialects: kii'le, kii'lle, kula,
woman, wife, and female animal. This word also composes the terms father
and child, and hence means ‘“to generate”

péan fo eat: Maidu, d. pen, pap, pa, pepe fo eat; pan to smoke in Maidu,
corresponds to Kl. pika; pani, pan is fobacco in Maidu.

pén, pi'n again, a second time; Maidu, péne two.

vilal, alal cottonwood tree; Maidu, wilili.

From the Shasti language Modoc has borrowed more than Klamath
Fake, and the terms as far as known are all mentioned in the Dictionary.
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They are ipd, ipshina, etchmi'nna, a’dak, hapush (cf. also hapa kangaroo
rat and striped squirrel in Noja) and probably also kila hot-water basket,
madna sunflower.

Its southeastern or Pit River dialect shows a number of terms probably
not loaned, but resting upon some indefinite common affinity. Thus édshash
milk, breast, udder is in Pit River {dshit female breast (cf. Ara: ttchis milk),
wan silver for, dim. wanaga, in Pit River kwan silver fox and wan- in
wanekptsha fox; kiiila earth is in Pit River kéla, taktakli red is taytiye,
tidshi good is tiissi, tGshi, ko'sh pine tree is kashu.

The only families in which a considerable number of terms possibly
rests upon a real and not fancied kinshiv are those of Wayiletpu and
Sahaptin.

WAYfLETPU DIALECTS.

Wayiletpu, of which two dialects only are known or accessible to us,
Kayuse and Molale, shows the following affinities:

KL gi to be, to exist, Molale, gisht ke is, gishlai ke will be. Compare to
this in Mafdu: bishi alive and dwelling place; Wintin: bim to be (present
tense).

Kl k&, kek this; Kayuse, ka, ké&, ke, kai this, this one.

Kl gu, k@, kuné that; Kayuse, ku, ki, ku yuwant that man, kippik
they. .

Kl fna, d. yana downward, yaiha mountain; Molale, yangint elevation.
Kl 14k forehead ; Molale, lakunui face.

KL Ia’pi, lap fwo; Molale, lapka two, lapitka seven; Kayuse, liptyi,
liplint two; liplil twins.

Kl lakua to be hot, warm, 16kuash warm, hot, and heat, laluks fire;
Kayuse lokoyai warm, hot.

K1 mukmtkli cinnamon-complexioned (originally “downy™), tch’'miika
lo be dark (as night); Molale, méka dark, mukimuki dark complexioned;
mukimuk’-wai “black man,” negro.

K1. mpato, pito cheek, cf. patpatli; Molale, paktit cheek.

Kl na’dsh one; Kayuse, na one; Molale, nanga one, composes napitka
six.
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KL nanuk «ll, ninka some, a part of; Kayuse, nang, nangind-a all;
Molale, nangkai all.

KL ndpal egg; Kayuse, Iipil, laupen egg.

KL pén fo eat; Kayuse, pitinga; Molale, pi-ast to eat.

Kl. pAwatch tongue ; Kayuse, push; Molale, api-us.

Kl pi'gtgi to dawn, the dawn; Molale, pikast morning.

KL pila on one’s body, on the bare skin; Kayuse, pi‘li meat; Molale pf‘l
body.

K1 shuai black-tailed deer; Molale, suai deer and white-tailed deer.

Kl. tami many, much; Molale, tim many.

Kl. waita to pass a day and night, or @ day, waitash day; Kayuse,
ewé-iu or uwiya, wiéya day, u-awish, huéwish sun; Molale, wish day and
sun, wasam summer-time.

Kl. wako white pine; Molale, wakant, wakint, wakuant log.

KL wak limb of tree; Kayuse, pasiwi'ku limb of tree.

Kl wekétash green frog; Molale, wikatinsh fiog.

In the morphologic part we also detect a number of close analogies
between the two families:

hash-, hish-, is a prefix forming a sort of causative verbs by anathesis
in Molale. like h-sh of Klamath; e. g., {shi ke s«id, hishishi ke replied.

-géla, -kala, a Molale case-suffix fo, toward, corresponds to -tila foward
of Klamath.

-im, -am forms the possessive case in Wayileptu; am in Klamath.

p- is prefix in terms of relationship in both families, and -p also oceurs
as suffix in these and other terms; cf. Sahaptin.

Distributive forms are made by syllabic reduplication in Kayuse exactly
in the same manner as in Klamath: yimua great, d. yiyimu; lahdyis old,
d. lalhdyis; ludstu bad, d. laludstu; suiyu good, d. sasudyu.

SAHAPTIN DIALECTS.

The Sahaptin dialects coincide with Klamath just as strikingly in some
of the words and grammatic forms as do those of Wayiletpu, and it is sin-
gular that in a number of these all three mutually agree, as in likua, muk-
muikli, and two numerals. ‘
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Kl. ka-ukd-uli, kevkévli, ke-uké-uli brown ; Nez-Percé, ka-uykéi-uy
drab, light yellow, dark cream.

Kl ke, kék this ; Nez-Percé, ki, pl. kima this ; adv. kina here, kimtam
near.

Kl kitehkani little, adv. kitcha, kétcha; kuskus, Nez Percdé, small, little ;
ikkes, Ydkima; kiskis, Warm Spring.

Kl kté-i rock, stone ; ktid't hard, Yakima.

KL 1&'pi, 1ap two; lapit, Iépit fwo, Nez Percé; napit, Walawila; nd'pt,
Warm Spring.

KL Yakua to be warm, hot, 10kuash and lushlashli warm; luks fire;
ludyuts warm, Nez Percé; iliksha fire in Nez Percé and Walawala; {lksh,
Warm Spring; elusha fo burn, 16kautch cinders, Yakima ; liyuiy, 1dhoiy
warm, Yakima; Lizwai, Warm Spring.

Kl mukmikli, makmakli cinnamon-colored ; miygsmays, Nez Pered,
yellow; miysh, Yakima and Warm Spring (also as muksh blonde, auburn,
Warm Spring).

Kl md'lk worm, maggot, mank, fly ; muyglimuyli Ay, Warm Spring.

KL mashmush cattle, cow, originally meant “lowing like cattle,” from
the Sahaptin m caftle; cf. Texts, Note to 13, 13.

KL va'dsh one ; na'ys, ld'ys, Yakima; nii’yzsh, Warm Spring.

KL nduka some, @ portion of; ninka some in several Sahaptin dialects.

K. pawatch tongue ; pawish, Nez Percé.

KL pé-ip daughter ; pap, Nez Perc¢, Warm Spring, daughter (not one’s
own).

KL pi ke, she, p'na, m'na him, her ; pina self, onesclf, himself, etc., Nez
Percé; pini ke, this one, Warm Spring.

Kl. taktakli level, even, flat ; tikai flat, Yakima ; cf. ti-'h bottom land.

Kl. tatdksni children; (na)titait man, Yakima; titékan people, Nez
Percé.

KL tchémitka, tsmika to be dark, cf. mukmikli; tsenmiytsémuy dark
brown (prieto), of dark complexion, black, Nez Percé; shmik, Yakima; tchmi'k,
Warm Spring, dark ; shmukaktsha fo blacken, Yakima,

Kl. vl'nsh, u-tnsh boat, canoe, dug-out ; wassas boat, Yakima, Warm
Spring.
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Of agreements in the morphologic part of grammar we notice consid-
erable analogy in the inflection of the Sahaptin substantive with its numer-
ous case forms:

Reduplication for inflectional purposes is syllabic also, but not so gen-
erally in use as in Klamath; Nez Percd¢ tayits good, abbr. ta’hs; plur. tita’hs.

KL -kni, ending of adj. “coming from;” -pkinih, subst. case, from ;
init house, initpkinih from a house, in Nez Percd.

p- prefix forms most names of relationship: pika mother, piap elder
brother, pet sister ; -p as suffix appears in Nez Percé asyap younger brother,
asip sister (isip Walawala). The prefix pi- forms reciprocal verbs; hak-,
hah-, radix of verb fo see, forms pihaksih to see cach other.

K1 -na is transitional case-suffix; cf. Nez Percé kina lere, from pron.
ki this.

CONCLUSIONS.

The conclusions which can be drawn with some degree of safety from
the above linguistic data and some mythologic facts, concerning the pre-
historic condition of the people which occupies our attention, are not unim-
portant, and may be expressed as follows:

Although it is often a difficult matter to distinguish the loan words in
the above lists from the words resting upon ancient affinity, the table shows
that the real loan-words of the Miklaks were borrowed from vicinal tribes
only, as the Shasti, and that those which they hold in common with other
tribes more probably rest on a stock of words common to both, as the pro-
nominal roots. The affinity with Maidu appears more considerable than
that with other Californian tribes only because the Maidu dialects have
been studied more thoroughly. Scarcely any aflinity is traceable with the
coast dialects of Oregon and California, and none with the Tinné dialects,
though the Umpkwa and Rogue River Indians lived in settlements almost
conterminous with those of the Miklaks. The latter were acquainted with
the Pacific Ocean only by hearsay, for they have no original word for salt
or tide, nor for any of the larger salt-water fish or mammals, and their term
for sea is a compound and not a simple word: mini é-ush - great water-sheet,”
just as the Peruvians of the mountains call the ocean “mother-lake,” mama-

cocha. The scanty knowledge of the sea, which was scarcely one hundred
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and fifty miles distant from the mountain homes of the Klamath people,
proves more than anything else their protracted isolation from other tribes
and also their absence from the sea-coast during their stay about the head-
waters of the Klamath River.

No connection is traceable between the languages of the Klamath and
the Shoshoni Indians, both immediate neighbors, nor with the Kalapuya,
Chinook, and Selish dialects north of them. They must have remained
strangers to each other as far back as language can give any clue to pre-
historic conditions. The Sahaptin and Wayiletpu families are the only
ones with whom a distant kinship is not altogether out of the question.
Some of the terms common to these languages could have been acquired
by the Maklaks through their frequent visits at the Dalles, the great ren-
dezvous and market-place of the Oregonian and of many Selish tribes.
Friendly intercourse with the Warm Spring Indians (Lékuashtkni) existed
long ago and exists now; friendly connections of this kind are frequently
brought about by racial and linguistic affinity, just as inveterate enmity is
often founded upon disparity of race and language.*

The resemblances in the lexical part of the three families are not unim-
portant, but in view of the small knowledge we have of either and of the
large number of words in these languages showing neither affinity nor
resemblance, we have to maintain the classification prevailing at present and
to regard their dialects as pertaining to three linguistic families. Sahaptin
shows more likeness in phonetics and in morphology with Wayfletpu than
with Klamath.

Nowhere is syllabic reduplication so well developed in Oregon and
about Columbia River as in the three families above mentioned and in
Selish, the distributive as well as the iterative. The latter exists in every
language, but of the former no traces could be detected in the Kalapuya
and Northern Californian languages, and but few in Shoshoni dialects,
though in Mexico it is frequent. This point will prove very important in
tracing ancient migrations.

* We may compare the long-lasting friendly relations once existing between the
Lendape and Shawano, the Shoshoni and Bannock (Panaiti), the Chicasa and the
Kasi’hta (a Creek tribe), the Illinois and the Miami Indians.
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The numeration system of a people is a relic of a remote age, and
therefore of importance for tracing the ancient connections of tribes The
quinary system is the most frequent counting method in America, and often
combines with the vigesimal. The pure quinary system prevails in Ara, in
the Chimarfko, Yuki, and in the Shasti-Pit River family, in Sahaptin and
Wayiletpu, and it is also the system found in Klamath. Curiously enough,
the Maidu Indians count by fifteens, and the decimal system forms the basis
of the Wintan, Mutsun, and Selish dialects. The mystic or ‘“sacred”
number occurring hundreds of times in mythologic stories is five among all
the Oregonian tribes.

To sum up the result of the above linguistic inquiry, it may be stated
that our present knowledge does not allow us to connect the Klamath lau-
guage genealogically with any of the other languages compared, but that
it stands as a linguistic family for itself. It has adopted elements from the
tongues spoken in its neighborhood; and a common element, chiefly pro-
nominal, underlies several of these and the American languages in general.

THE HISTORIC PERIOD.

'Ex 82 ToU nai mi6ra rdvra narieAwra yiyverai.

On account of the superstition previously alluaed to, the traditional
historic lore which forms so attractive a feature in the unwritten literature of
the nations east of the Rocky Mountains and of Mexico is wanting entirely
among the Maklaks, and we have to rely upon the meager reports of trav-
elers and Government agents for accounts of the condition of the tribes in the
earlier part of this century. Such notices of historic events are as follows:

According to a tradition recorded by Stephen Powers, an epidemic of
small-pox broke out among the Modoc Indians in 1847, by which one hun-
dred and fifty individuals perished.

The earliest historic conflict which can be ascertained with some chro-
nological accuracy is the massacre of eighteen immigrants to Oregon by
individuals of the Modoc tribe, and Ben Wright's massacre, consequent upon
that bloody deed. The massacre of the immigrants occurred at a place on
Tule or Rhett Lake, since called Bloody Point.  Undoubtedly this was only
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one in a series of similar butcheries. Apparently it occurred in 1852, and
the particulars are all given in Texts, pages 13 and 14.

One of the earliest reports upon these tribes made to the Bureau of
Indian Affairs at Washington is that of Joel Palmer, Superintendent of
Indian Affairs for Oregon, dated Dayton, Oregon, September 11, 1854.
Palmer states that the lands of the Klamath Indians extend upon the east-
ern base of the Cascade range for about thirty miles east, and that east of
them live the * Mo-docks,” who speak the same language as the Klamaths;
and east of these again, extending farther south, are the ¢ Mo-e-twas” (Pit
River Indians). These two last-named tribes have always evinced a deadly
hostility to the whites, and the Modoes boasted of having within the last
four years murdered thirty-six whites. DPalmer entered into an agreement
with the Klamath Indians to keep the peace with the white people, and also
sent messengers to the Modocs and Pit Rivers, believing that henceforth
the immigrants would be spared from their attacks. The Klamath Lakes
were then enfeebled by wars with the surrounding tribes and by conflicts
among themselves, and were said to number but four hundred and fifteen
souls. e counted seven villages on Upper Klamath Lake, two on Pliock
Creek (P’laikni or Sprague River), three on Toqua Lake (Ttkua), and one
on Coasto (Kohdshti) Lake* 'The Indians had some guns, horses, camp
equipage, and the aboriginal war-club and * elk-skin shield” (kaknd'lsh).
Little Klamath Lake he calls An-coose, a corruption of Agawesh.

Neither Klamath Lake nor Modoc Indians have taken any part in the
great Oregon war of 1854-'56, although their sympathies were of course
strongly in favor of the aboriginal cause.

For the year 1854 Powers recerds a battle fought by Captain Judy
against Modoc and Shasti Indians on the Klamath River, north of Yreka,
in which some women of the Shasti were killed.

The Report of 1859 speaks of continued hostilities on the side of the
Modocs against passing immigrants and of the murdering of a party of five
white men in Jackson County, Oregon. Two of the murderers belonged
to the tribe of Chief Lelékash, and three of the perpetrators were seized and
killed by the Klamath Indians (page 392).

* This would make only six, not seven, villages.
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Alexander S. Taylor has the following passage in his “California
Farmer” of June 22, 1860: * Cumtukus, Lalacks, Schonches, and Tertup-
kark are names of chiefs among Klamath Lake Indians of the Oukskenah
tribe. The big Klamath Lake is called Toakwa.” Except the first, the
above head-men were all identified in the Dictionary with the well-known
names of Lelckash, Skontchish (a Modoc chief) and Tatipkaksh. Cum-
tukni, who died about 1866, is mentioned by Stephen Powers as a great
orator, prophet, and rain-maker.t

Whether the two incursions made upon the Klamath Lake people by
the Rogue River Indians of Tinn¢ lineage, across the Cascade range, of
which detailed accounts were furnished in our Texts by Dave Hill, took
place about 1855 or earlier I have not the means of ascertaining. The
Lake tribe were not slow in inflicting vengeance upon the attacking party,
for they crossed the mountain pass and fell upon the camps of their enemies,
making sad havoe among them.

Frequent disputes and encounters occurred between the two chieftain-
cies and the Shasti Indians around Yreka, California: but the warlike quali-
ties of the latter were often too strong for the aggressors, and the conflicts
were not very bloodv.t With the Pit River or Moatwash tribe the matter
was different. They were not, like the Shasti, possessed of the warrior
spirit, and therefore had to suffer terribly from the annual raids perpetrated
upon them. In April and May the Klamath Lakes and Modoes would
surround the camps, kill the men, and abduet the women and children to
their homes, or sell them into slavery at the international bartering place
at The Dalles. Some of these raids were provoked by horse-stealing,
others by greed for gain and plunder, and the aggressors never suffered
heavily thereby. When they began is not known, but the treaty of 1864
put an end to them. The recitals in the Texts, pages 13-27 and 54, 55,

* Overland Monthly, 1873, June number, page 540. His appearance had some-
thing fascinating for the Indians, and some are said to have traveled two hundred miles
to consult him. His name appears to be Ktunétakni=* coming from a cave,” or ¢liv-
ing in a cave.”

1One of these fights took place between the Shasti, Modoc, and Trinity River
Indians for the possession o an obsidian quarry north of Shasta Butte, mentioned by
B. B. Redding in American Naturalist, XIII, p. 668, et seq., and Archiv f. Anthropol-
ogie, X1V, p. 425,
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give us graphic sketches of these intertribal broils. Some of the eastern
Pit Rivers seem to have lived on friendly terms with the Modocs; but the
bands farther south, especially the Hot Spring and Big Valley Indians,
were the principal sufferers by these incursions. In a raid of 1857 fifty-six
of their women and children were enslaved and sold on the Columbia River
for Cayuse ponies, one squaw being rated at five or six horses and a boy
one horse.*

The Pit River Indians were a predatory tribe also, and very dangerous
to the immigrants passing through their country to northwestern Oregon.
Their continued depredations made it a duty of the Government to inflict
upon them a heavy chastisement, and Maj. Gen. George Crook, command-
ing the Colorado Department of the United States Army, was intrusted
with its execution. This campaign of 1867 is described by him as fol-
lows 1

I continned the campaign into the Pit River country with Company H, First
Cavalry, Lieutenant Parnelle; Company D, Twenty-third Infantry, Lieutenant Madi-
gan, First Cavalry, commauding; and Archie McIntosh, with his twenty Fort Boisé
Iudian scouts. We found on Pit River a party of warriors in camp. They fled.
The next day we discovered a large party of warriors in the bluffs on the river. We
had a severe fight, lasting two days and nights. They effected their escape by means
of holes and crevices in the ground. A great many were killed, among whom were
some of note; how many could not be ascertained. Our loss was Lieatenant Madigan
and three men' killed, and eight soldiers and one citizen wounded.

The more unruly portion of these Indians were subsequently removed
to the Round Valley Reservation, California, and about two hundred are
still in their old homes.

Between the Klamaths and the neighboring Snake tribes there was
always a sort of disaffection, based upon difference of race, language, and
habits; but whether their earlier relations were always those of open hostility
or not is past finding out.f The wording of the treaty makes it probable that
the hunting grounds north and east of their present seats on Sprague River
were shared in common by both, and that the Snake Indians frequently

* Alex. S. Taylor, ¢ California Farmer,” May, 1859.

t Report of the Secretary of War, 1863-°69, Part I, p. 69, dated August 22, 1867.
Stzphen Powers refers to this fight in Contributions ILI, p. 268.

1One of the Texts, p. 28, shows that the Snakes in one instance attacked and
massacred in a very cowardly way some women near the outlet of Williamson River,



THE TREATY OF 1864. Ix1

changed their settlements, as hunting nations are in the habit of doing.
Thus Pauline Marsh, near Silver Lake, and Pauline Lake, on one of the
‘head springs of Des Chutes River, were both named after the Snake chief
Panaina of our Texts. The bands established upon the Reservation since
the treaty was concluded are called Walpapi and Yahushkin. At first they
ran off and committed depredations in the vieinity, whereupon the Gov-
ernment was compelled to force them back. General Crook made several
expeditions in the execution of the task. These campaigns were short and
decisive, and the Klamath Lake scouts engaged in them did good service,
as evidenced by General Crook's reports * and Dave Hill’s Text, pages
28-33. Upon the defeat and killing of Panaina, the Walpapi chief, the
tribe finally quieted down and remained neutral in the commotion caused
by the Modoc war of 1872-"73.

No indications are at hand of the number of Indians formerly inhabit-
ing the headwaters of the Klamath River. Before the first census was
taken estimates deserving no credence were made, varying from one thou-
sand to two thousand Indians. In those times the scourges of small-pox,
syphilis, and whisky did not inflict such terrible ravages as they do now
among the Indians; but instead of these the continual tribal quarrels,
family vengeance, the ordeals of witcheraft, dearth of food, and the inhu-
man treatment of the females must have claimed many more victims than at
present. Kmigration and intermarriages with other tribes were rather the
exception than the rule, and are so even now.

THE TREATY OF 1864,

During the ten years following Wright’s massacre the country began
to assume a somewhat different aspect through the agricultural and stock-
raising settlements of white people that sprung up in Lost River Valley,
around Little Klamath Lake and in other places. The cession of lands to
the “Oregon Central Military Road Company” from Eugene City, in Wil-
lamet Valley, through the Cascade range, across the Klamath Marsh, to
o é;ﬁféinéa in th; Rep(;rt of the Secretar)' of War, 1868-69, PartﬁI, pp 65, 70,

dated September 2, 1867, and March 19, 1868. The troops killed twenty-four Snake
indians in the expedition of 1867. See also Texts, Note to 28, 14.
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Warner Lake, and thence to the boundary of Idaho, with its ¢“six miles
limit” grants on both sides, took place before the conclusion of the treaty.

In order to subject the troublesome Snake and Modoc tribes to a
stricter control, and to secure more protection to settlers and the immi-
grants traveling through Oregon, Fort Klamath was established north of
Upper Klamath Lake, in Lake County, and garrisoned with several com-
panies, who were of great service in preserving order in these sparsely
inhabited tracts. The Klamath Lake Indians were more inelined to keep
up friendship with the white people than the other tribes, nevertheless
some turbulent characters among them necessitated military restraint.

The Superintendent of Indian Affairs of the Northern District of Cali-
fornia, Judge E. Steele, adjusted some grave difficulties between the Shasti
and the Miklaks Indians, which threatened to break out into a terrible war
of devastation against the Shasti and the white settlers alike. Some of the
Miklaks “braves” had been killed upon the lands of white settlers, and the
injured Indians had begun retaliation already. Colonel Drew, stationed at
Fort Klamath {who fought marauding bands of Shoshoni and Bannocks
during the summer of 1864 ), had arrested and executed “Captain” George,
a Klamath Lake chief, for criminal acts, and killed an Indian commonly
known as Skukum John. The chiefs and some representative Indians of
the contending tribes met Judge Steele near Yreka, California, on Febru-
ary 14, 1864, and for some trifling consideration agreed to forego all further
hostilities among themselves, to allow free passage to anybody traveling
through their territories, and to maintain terms of friendship with all whites,
negroes, and Chinese. The Modocs also made the special promise to
harass no longer the Pit River Indians by annual raids. It also appears
from Mr. Steele’s allocution to the Indians that they had been selling to
whites and others Indian children of their own and of other tribes, and also
squaws, the latter mainly for the purpose of prostitution.*

The establishment of Fort Klamath, the increase of white men’s settle-
ments, the possibility of Indian outbreaks on account ef the greater vicinity
of the farms to the Indian villages, and the desive of the Indians themselves
to obtain rations, supplies, and annuities brought the opportunity of a

* Report of the Commissioner of Indian Affairs for 1864, pp. 84, 85 and 108-110,
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treaty with these Indians more forcibly before the Government than ever
before. In compliance with instructions from Indian Commissioner Will-
iam P. Dole, Superintendent J. W. Perit Huntington, accompanied by
Agent Logan, went through the Des Chutes Valley to Fort Klamath, and
found there a large number of Indians of both sexes assembled, seven hun-
dred and ten of whom were Klamath Lake, three hundred and thirty-nine
Modoc people, and twenty-two of the Yahuskin band of Snake Indians.
They unanimously concurred in the desire that Lindsey Applegate, a settler
of Jackson County Oregon, be appointed as their agent. The treaty was
concluded on the 14th of October, 1864, and duly signed by the contract-
ing parties, including twenty-six chiefs and principal men of the tribes.
Huntington’s estimate of funds necessary for fulfilling treaty stipulations
and subsisting the Indians the first vear amounted to a total of $69,400.
The text of the treaty being too long for insertion entire, I restrict myself
here to the contents of the principal paragraphs:

Article 1 stipulates the cession of the territory described above (p. xvi),
and sets apart as a reservation for the tribes referred to the tract included
within the limits following: Beginning upon the Point of Rocks, about
twelve miles south of the mouth of Williamson River,* the boundary follows
the eastern shore north to the mouth of Wood River; thence up Wood
River to a point one mile north of the bridge at Fort Klamath; thence du>
east to the summit of the ridge which divides the upper and middle Klamath
Lakes (now called Klamath Marsh and Upper Klamath Lake); thence
along said ridge to a point due east of the north end of the upper lake; thence
due east, passing the said north end of the upper lake to the summit of the
mountains on the east side of the lake; thence along said mountain to the
point where Sprague’s River is intersected by the Ish-tish-ea-wax Creek
(probably Meryl Creek); then in a southerly direction to the summit of the
mountain, the extremity of which forms the Point of Rocks; thence along
said mountain to the place of beginning. The tribes will remove to this
reservation immediately after the ratification of the treaty and remain
thereon. No whites, except employés and officers of the United States
Government, are allowed to reside upon this tract, and the Indians have

*At the foot of Nilakshi Mountain.
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the exclusive right of taking fish and gathering edible roots, seeds, and
berries within the reservation. Provision is made by which the right of
way for public roads and railroads across said reservation is reserved to
citizens of the United States.

Article 2. As a payment for the ceded lands the Indians shall receive
$8,000 per annum for a period of five years, $5,000 per annum for the next
five years, and the sum of $3,000 per annum for the five years next suc-
ceeding.

Article 3 provides for the payment of $35,000 for removing the In-
dians to the reservation, subsisting them during the first year, and provid-
ing them with clothing, teams, tools, seeds, etc.

Articles 4 and 5 provide for the establishment of a saw-mill, a flouring-
mill, a manual-labor school, and hospital buildings, all to be maintained
and sapplied with working material at the expense of the United States for
the period of twenty years. Employds for running these establishments
shall be paid and housed by the Government also.

Article 6 reserves the right to the Government to provide each Indian
family with lands in severalty to the extent of forty to one hundred and
twenty acres, and to guarantee possession to them. Indians are not allowed
to alienate these lands.

Article 9. The Indians acknowledge their dependence upon the Gov-
ernment of the United States, and pledge themselves to be friendly with
all eitizens thereof, to commit no depredations upon the persons or property
of said citizens, and to refrain from carrying on any war upon other Indian
tribes.

Article 10 prohibits the sale and use of liquors upon the Reservation,
and Article 11 permits the Government to locate other Indian tribes thereon,
the parties to this treaty not losing any rights thereby.

The treaty was proclaimed February 17, 1870.

Like most of the treaties concluded between the United States Gov-
ernment and the Indian tribes, this compact was made much more to the
advantage of the white man than of his red brother. Not only were the
stipulated annuities rather small for a body of Indians, which was then
considered to number about two thousand people, but these annuities were
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to be paid only after the ratification of the treaty by the President and the
Senate, which did not take place till five years after the conclusion, viz,
February 17, 1870. Meanwhile the Indians were always subject to the
possibility of being removed from the homes of their ancestors by the stroke
of a pen.  The bungling composition of the document appears from the fact
that a grave mistake was committed by inserting the term ¢ east” instead
of west (italicized in our text above), and by not mentioning the land
grant made to the Oregon Central Military Wagon Road Company before
1864, which, when insisted upon, would, with its twelve-mile limits, take
away the best parts of the Reserve, the Sprague River Valley, for instance.
At the time when I visited the country, in the autumn of 1877, the Klamath
Lake Indians showed much animosity against the settlers establishing them-
selves within their domain. The company having left many portions of
their projected wagon road unfinished, Congress, by act approved March 2,
1889, directed the Attorney-General to cause suits to be brought within six
months from that date, in the name of the United States, in the United
States Cireuit Court for Oregon, to try the questions, among others, of the
seasonable and proper completion of said road, and to obtain judgments,
which the court was authorized to render, declaring forfeited to the United
States all lands lying conterminous with those parts of the road which were
not constructed in accordance with the requirements of the granting act.
(Cf. on this subject Ex. Doc. 131, House of Representatives, Forty-ninth
Congress, first session, and Ex. Doc. 124, Senate, Fiftieth Congress.)

The first representative of the Government, Subagent Lindsey Apple-
gate, erected some buildings at the northwest point of Upper Klamath
Lake, called Skohuashki (abbr. Kohashti); but as early as 1866 he called
attention to the fact that the place had no suitable water-power, but that
three miles above the little creek at Beetle’s Rest was a most excellent
motor for driving a saw-mill and a grist-mill, and, being on the edge of the
pine woods, was a well-fitted and shady place for the agency buildings.
This advice was followed in 1868, two years before the ratification of the
treaty. In the same year the old practice of cremating dead bodies was
abandoned and inhumation introduced. The grave-yard was established

aronnd the ash-pile of eremation, still visible in 1877, and in 1878 a second
v
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cemetery was inaugurated between the Williamson River and Modoc Point,
one mile and a half south of the bridge.

President U. S. Grant’s peace policy in regard to the Indians was
inaugurated by act of Congress dated April 10, 1869. The supervision of
the Indian agencies was placed in the hands of the authorities of religious
denominations, a board of commwmissioners appointed,* and the spiritual in-
terests of that reservation turned over to the Methodist Church.

SCIENTIFIC RESEARCHES ON THESE INDIANS,

The study of the ethnography of a tribe usually precedes that of its
language; sometimes both are pursued simultaneously, and this is undoubt-
edly the correct method. In the case of the Miklaks, Horatio Hale,t the
linguist of Ch. Wilkes’s United States Exploring Expedition (1838-1842),
and still holding torth as a pioneer in his lines of research, took down a
vocabulary from a Klamath Lake Indian whom he met on the Columbia
River in 1841. No ethnographic remarks upon the tribe accompany this
vocabulary, probably because information obtained from interpreters, who
speak the Chinook jargon ouly, is notoriously unreliable.

Next in time follow the extensive explorations of John Charles Frémontt
of the interior basin west of the Rocky Mountains and of the Pacific coast
from 1843 to 1844, and again from 1845 to 1846, during which the
Klamath Lakes and Klamath Marsh were visited and explored. His re-
ports contain graphic sketches of all that was seen and observed by his
parties ; but scientific accuracy is often wanting, and many countries are
described without giving the Indian local names, which are indispensable
to identification.

The acquisition of the Pacific coast by the United States (California
in 1846, Oregon in 1848) naturally suggested projects of connecting the
two oceans by a transcontinental railroad, starting from the Mississippi
River and reaching to the Bay of San Fraueisco. The Central Govern-

* Cf. Revised Statutes of the United States, second edition, 1878, p. 339.

t Born in Newport, New Hampshire, in 1817.

I Born at Savannah, Georgia, January 21, 1813; candidate for the Presidency of
the United States in 1856; died in New York City, July 13, 1890,
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ment sent out in different directions army officers and engineers to survey
the proposed routes, and to publish the results in a series of volumes.* For
this purpose the Thirty-second Congress appropriated, by an act passed
May 3, 1853, the sum of $150,000, which was by two later appropriations
in 1854 increased to a total of $340,000. A branch of this railroad was to
. run up the Sacramento Valley to the Columbia River. In this portion the
Klamath headwaters were principally concerned, and it is that which was
surveyed by Lieut. Robert Stockton Williamson,t assisted by Lieut. Heury
Larcom Abbot, both of the Corps of Topographical Engineers. Their joint
report, together with the reports of specialists on zodlogy, botany, geology,
etc., is contained in Vol. VI (1855) 1 These reports are valuable and on a
level with the condition of science as it was in those days; but the use of
the volumes is inconvenient when reference has to be made to the bulky
maps, all of which are contained in other volumes than the reports them-
selves. Lieutenant Williamson, assisted by Lieutenant Crook, when on the
border of Klamath Marsh (August 22, 1855), obtained one hundred and
two terms of the Klamath Lake dialect, which are published in Vol. VI,
Part I, pp. 71, 72, This vocabulary is brimful of mistakes, not througil any
want of attention of these officers, but because they questioned their inter-
preter through the imperfect mediums of gestures and the Chinook jargon.
The vocabulary taken in 1864 by Dr. Willian M. Gabb at Kohdshti
shows the same defects, and was obtained through the *jargon” also;
other collections were made by Dr. Washington Matthews, W. C. Clark,
and Lewis . Hadley. The words of Modoc as quoted in the publications
of A. B. Meacham are misspelt almost without exception. From Stephen
Powers we possess a short Modoc vocabulary, as yet unpublished.
Whosoever inspects these word collections will see at once that the
study of the Klamath language had never gone beyond the vocabulary

* Reports of explorations and surveys to ascer ain the most practicable and eco-
nomical route for a railroad from the Mississippi River to the Pacific Ocean, made in
1833 and years following., Washington, 1855-1360. Quarto; illustr. with plates and
maps. Thirteen volumes.

t Williamson was born 1824 in New York, and died 1882 in San Francisco.
Abbot, a native of Beverly, Massachusetts, was born in 1831.

T The first part of Vol. VI contains Abbot’s revort, and is chiefly topographical,
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stage before the publication of the present volume. Even the author expe-
rienced considerable difficulties hefore he could pass beyond that limit.
When he reached the reservation agency he found not over three or four
individuals who were able to speak a tolerable Jinglish, and the knowledge
of this tongue is absolutely necessary to any one who aspires to the posi-
tion of an interpreter of his own language in those parts. The Indians
were nearly all pure bloods, and most of them knew scarcely more than a
dozen English terms. Many could converse in Chinook jargon, but the
majority, especially the females, were not acquainted even with this preca-
rious means of intercourse. Indeed, these people must be slow in acquir-
ing an Aryan language like Fnglish, for it presents so many character-
istics entirely opposite to those of Klamath. English is not provided with
reduplication, prefixes of form, nor with the multiple suffixes of Klamath;
it differs from it also by its more complex syntactic structure, its imperfect
nominal inflection, by its distinctive form for the nominal plural, the grada-
tion of the adjective and adverb effected by suffixation, its personal inflec-
tion of the verh, and a long array of irregular and auxiliary verbs.

Thus it will be easily perceived that the obtaining of correct and reli-
able ethnographic and linguistic information in such a tribe is fraught with
many difficulties. Sometimes it is practicable to get the terms for visible
objects by making gesture signs or by pointing at the objects, but it just as
often misleads; and if the investigator has to do with people who know no
other language than their own, he must revise his notes with many of them
before he can place any trust in what he has written down from dictation.
The Indians and mixed bloods who have made some progress in the acquisi-
tion of English pronounce fas p, v as b, r as l—are modeling Inglish after
theiv own language, using he for our he, she, it, they, him, her, them ; all this
being hit'k, hit't, hii'nk for them. They do not know how to use our conjunc-
tions, a defect which makes all the tales, myths, and other textual informa-
tion unintelligible. The only means of obtaining results is to pick out the
best people from the crowd and to train them for awhile for the purpose
wanted, until they are brought so far as to feel or understand the scope of
the investigator. Women will be found more useful than men to inform

him about myths, animal stories, the gathering of vegetable food, house-
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hold affairs, and terms reférring to colors; men more appropriate than
women in instructing him about their hunts, fishing, travels, their legal
customs, wars and raids, house-building, and similar work. Omit asking
them about the deceased, for it makes them angry and sullen. They do not
as a rule willfully lead the investigator into error when they see that he is
in earnest. Lrrors often originate in preconceived notions or theories and
inappropriate questions of the investigator, sometimes also in the want of
abstract terms in the interpreter’s language. To insure correctness in an
Indian myth, animal story, or any relation whatever, it should first be
taken down in Indian, and of this a verbatim translation secured.

Ethnographic sketches of both tribes, but chiefly of the Modocs, were
published in the newspapers of the Pacific coast at the time of Ben
Wright's massacre, but they were not accessible to me; more circumstantial
were those written at the time of the Modoe war (1872-'73), and specimens
of these may be seen in A. B. Meacham’s publications, in the “ Overland
Monthly ” of San Francisco, and in Stephen Powers's “The Modok,” in
Contributions 111, pp. 252-262.

Ethnographic objects manufactured by and in actual use among both
tribes were purchased at different periods by collectors. The National
Museum in Washington owns several of them; but the most complete col-
lection is probably the one made in 1882 by the Swiss naturalist, Alphons
Forrer, a native of St. Gall, which was partly sold to the Kthnographic
Museum of St. Gall, partly (eighty-five articles) to that of Berne, the capi-
tal of Switzerland. Forrer lived several months among the Klamaths,
and thus was enabled to secure the best specimens. There are two hiiniisish
or “magic arrows,” an implement which has probably become very scarce
now. The majority of these objects are manufactured from wood, fur-
skin, and basket material. There is no suitable clay found in the Klamath
River Highlands, hence these Indians never made any pottery.

The report of Lieutenants Williamson and Abbot contains a large
array of astronomic positions and of meteorologic observations made during
the expedition, which will prove useful to later observers. The zodlogic,
botanic, and geologic reports made by different scientists were considered
of high value at the time thev were first published. It will be remembered
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that these explorations were the starting-point of all further researches upon
the Pacific coast, and as such they are creditable to the men with whom
and the epoch at which they originated.

The topographic map of the Klamath headwaters is now being pre-
pared by the U. S. Geological Survey. It is laid out upon a scale of 1 to
250,000, with contour intervals of 200 feet, the rivers and water sheets in
blue. The sheets are named as follows: Ashland, Klamath,* Shasta,
Modoc Lava Bed, Alturas—the last three belonging to California. The
surveys were made from 1883 to 1887 by Henry Gannett, chief geographer,
A. H. Thompson, geographer in charge; triangulation by the George M.
Wheeler survey, by Mark B. Kerr; and topography, by Eugene Ricksecker
and partly by Mark B. Kerr.

THE MODOC WAR OF 1872-1873.

The well-known maxim, ‘it is cheaper to feed the Indians than to
ficht them,” has forced itself upon the governments of all American coun-
tries in such indelible characters that it has become a rule for them to con-
clude treaties with the different *“ nations” to keep them at peace, feed them
by rations or annuities, and confine them within the limits of certain terri-
tories. The treaty of 1864 was not attended by all the favorable results
expected. The Snake Indians ran off from the Reservation during April,
1866, the Modocs in 1865. The latter tribe were not compelled to leave
their old domain, now ceded to the United States, till 1869. Moreover, it
always takes several years to gather straying Indians upon a reservation
after a treaty has become an accomplished fact. The Superintendent of
Indian Affairs in Oregon, Mr. Meacham, on December 30, 1869, after a
long and excited ¢ talk,” succeeded in bringing two hundred and fifty-eight
Modoes to Modoc Point, upon the reservation allotted to them. On April
26, 1870, the supply of rations was exhausted, and the more obstinate half
of the tribe left the Reservation again for the old domain upon Lost River
and the lakes, whereas the other half, under Skdntchish, went to Yéaneks,
on Sprague River, where the Superintendent located them. All Modocs

* The name for the sheet east of Klamath has not yet been determined.
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had become disgusted at the close neighborhood and secret enmity of the
Klamath Lake Indians, their congeners.

The presence of the Modocs in their “old country,” though contrary
to the letter of the treaty, was tolerated by the Government until the
autumn of 1872, when the complaints of the white settlers against the
Indians became too frequent and serious to be further disregarded. A
struggle to secure the enforcement of the treaty could no longer be post-
poned The Modocs’ open defiance to the authorities could no longer be
endured, and this brought on the Modoc war.

Space does not permit me to give more than an outline sketch of this
bloody contest of a small, sturdy people of mountaineers against the regu-
lar army and a large body of volunteers: but many references in detail
have been made to it in the Texts and Notes, to which the reader may
refer. A monograph of the Modoc war doing full justice to the importance
of this event and to its ethnographic features would alone fill a volume of
considerable size. Here, as well as in all other Indian wars, the result was
that the strong conquered the weak, which is always the case in the end,
especially when the former has the law on his side.

According to the war chronicle obtained by me in the Modoc dialect
from the Riddle family the war originated in a petition sent by the settlers
to the President to have the Indians removed from their old homes to the
Reservation, in fulfillment of the treaty stipulations. The President agreed
to this, and sent an order to the commander at Fort Klamath to have them
removed—* peaceably if you can; forcibly if you must!” In the morn-
ing of November 29, 1872, Major Jackson surrounded the Modoc camp
upon Lost River, near its mouth. When he tried to disarm and capture the
men they escaped to the hills. The soldiers and the settlers of the neigh-
borhood then fired upon the unprotected women and children of another
" Modoc camp farther north, for which brutal act the Modoc men retaliated
in the afternoon by killing fourteen settlers upon their farms. Hereupon
the Modocs retreated with their families to the Lava Beds, south of Tule
Lake, the home of the Kuambitwash, and there they strengthened some
select positions, already strong by nature, through the erection of stone
walls and earth-works. Kintpuash or Captain Jack, who now was not the
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chief only but also the military leader of the Modocs, selected for his head-
quarters the spacious cavern called Ben Wright's Cave, and there the tribe
remained, unattacked and unharmed, until the 17th of January of the year
ensuing

The wintry season and the difficult condition of the roads, or rather
trails, in these mountainous tracts delayed the concentration of the troops
and provisions to the Lava Beds for nearly two months. On the day
above mentioned Colonel Frank Wheaton, then in command, resolved to
attack from two sides the seventy* sturdy warriors in their stronghold.
Many of the troops were fresh from Arizona, and had fought against
Apaches armed with bows and lances only. The Modocs carried the old
octagonal small-bore Kentucky rifle with the greased patch and small ball,
which within its limited range had a very flat trajectory, and consequently
a large dangerous space.t 'The fog was so thick that men could not see
their right or left hand comrades, but in spite of this the commander ordered
the attack. Scarface Charley, a leader possessed of the best military and
engineering capacity in this war, claimed that he held his station, with three
squaws to load, against a platoon of cavalry. The troops counted in all
about four hundred men. One corps had to attack from the north, viz,
the shore of Tule Lake, the other from the west, and without connecting
both by a field telegraph the commander ordered them to unite upon the
top of the hills after storming the Indian positions. The fog annihilated
these plans entirely, and the decimated troops were in the evening with-
drawn to Van Bremer’s farm, west of the Lava Beds.

After this signal discomfiture another officer, General Alvin C. Gillem,
was assigned to the command, and the troops were reinforced by four com-
panies of the Fourth Artillery from San Francisco. Instead of attacking
the Modoes again on a clear day and bombarding their positions, it was
deemed proper to negotiate with them for peuce. There was a party of
extremists for war in the Modoc camp and another inclined to listen to
peace overtures, and upon the latter the body of the Peace Commissionerst

* For the later period of the war, beginning April 16, Frank Riddle states the
number of the Modoc wariiors to have been fifty-one; 42, 20,

tCaptain Fields, ¢ The Modoc War.”

{Appointed by the Secretary of the Interior, C. Delano. The particulars in
Texts; note to 33, 1, page 43,
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principally relied. Several attempts at parleying were unsuccesstul, but
finally the parties were appointed to convene on April 11, 1873. The
capture of Kintpuasl’s ponies by the troops, in spite of General Canby’s
promise of a total suspension of hostilities, had exasperated the chief to
such a degree that he and his aids resolved upon murder by treachery.
The dark deed was successfully perpetrated upon two members of the
Peace Commission. The others fled, and henceforth, after the dastardly
murder of General Canby, a new plan was adopted for a speedy termina-
tion of the war.

Wright’s Cave and swrroundings were bombarded with heavy shells
on April 16, 17, and 18, and attacks made by the troops simultaneously.
By this time about ninety Indian scouts had joined the Army, two-thirds of
whom were Warm Spring, one-third Wasco Indians, all under the com-
mand of Donald McKay. The Modocs vacated the cave on April 19, and
were met by a detachment of regulars and thirty scouts at Sand Hill, four
miles from the cave, on April 26. This engagement was more disastrous
to the troops than to the Modoes; but at the Dry Lake fight, May 10, the
latter were forced to retreat. 'This was the beginning of the dissolution of
the Modoc forces; their provisions commenced to give out, and one portion
of the warriors became dissatisfied with Kintpuash’s leadership. This party
surrendered May 25 to the commander-in-chief, General Jefferson C. Davis,
who had on May 2 relieved Colonel Gillem, the intermediate commander.
Soon after this, on June 1, Kintpuash, with the few men who had remained
true to him, gave himself up to a scouting party of cavalry, led to his hid-
ing place by the treacherous Steamboat Frank,* who, it must be acknowl-
edged notwithstanding, had been one of the most valiant defenders of the
Modoc cause.

The captured Modocs, numbering with their women and children
about one hundred and torty-five persons, were for awhile fed at the ex-
pense of the Government, and then brought to the northeastern corner of
the Indian Territory, where their remnants live at the present time. Before
their departure a number of them, while being conveyed in a wagon to
some place near Tule Lake, were fired upon and some females killed by
the revengeful settlers. The murderers of General Canby and Dr. Thonias

* Cf. Texts 555 14, 15, and Note.
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could not remain unpunished. Brought before a jury at Fort Klamath,
Kintpuash, Chief Skéntchish, Black or Huka Jim, and Boston Charley
were condemned to the gallows and hung at the Fort October 3, 1873,
while two accessories to the deed—Bdntcho and Sli'lks (now George
Denny)—were condemned to incarceration at Fort Alcatraz, San Fran-
cisco Bay.*

Thus ended the long-contested struggle of the little Modoc band
against the Oregon and California volunteers and the regular troops of the
United States Army. Certainly the heroism and ingenuity displayed by
the Modocs would have been worthy of a better cause, and would have
passed down to posterity in the brightest colors of patriotism had not the
murderous ‘“‘entreacte” and Canby’s death deprived the struggle of its
heroic luster. The unworthy termination of this war is well typified by
the fact that the skeleton of the Modoc captain is now dangling as an ana-
tomical specimen in the museum of the Surgeon-General’s Office, at Wash-
ington, District of Columbia.

STATISTICS.

From the end of the Modoc war to the present year the condition of
affairs has not changed much in the Klamath Highlands. The reports of
the United States agent repeat the same story of progress towards civiliza-
tion every year; but in view of the difficulty of bringing a hunter tribe
into the high road of Christian culture and industrial progress we can not
attach much credence to such reports so long as they are couched in gener-
alittes and do not contain special facts attesting mental improvement by
schooling. ‘

In agriculture success is possible only in the Sprague River Valley,
but pasturing will succeed almost on every spot of the Reservation. The
report of 1888, compared with that of 1880, shows a considerable improve-
ment in this direction. The 2,500 horses and mules counted in 1880 had-
increased to 4,532 in 1888 ; the 200 head of cattle to 2,201. In the latter
year the number of swine figured 208, of domestic fowl, 1,000. Of the
20,000 tillable acres of land 1,400 were cultivated by the Indians in

* Slu’lks was released, and bta) s now at the Modoc Reservatlon, Indian Territory,
with Scarface Charley and some other warriors of that war.
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1888 and 500 broken by them; 10,000 acres were inclosed by fences.
The crops of 1888 amounted to 8,000 bushels of wheat, 4,000 of oats and
barley, 1,000 bushels of vegetables, 3,000 tons of hay; and 500 pounds of
butter were manufactured. Of lumber 100,000 feet were sawed. The
Indians transported with their own teams 500 tons of freight, and thereby
earned %1,500. The two boarding-schools, one at the Klamath Agency
and the other at Ydneks, in the same year boarded 215 pupils at a cost to
the Government of $18,764—about $10.40 a month per capita.

The number of acres contained within the Klamath Reservation is
1,056,000, and of these only about 20,000 acres are considered to be ftilla-
ble land. The rest is occupied by woods, marshes, rocks, and other hin-
drances to cultivation.

The school and church interests are in the hands of the Methodist
Episcopal Church, which also has a vote in the appointment of the United
States agent.

The statistics of population have furnished reliable data only from the
time when annuities were first distributed among these Indians. This ne-
cessitated an annual count ot each family, giving the number of the indi-
viduals belonging to cach.  One of these was made during my presence on
the reserve on October 30, 1877, before the winter supplies were dealt out
to the tribe. The summary is as follows:

David Hill, chief, at Ageuncy and on Williamson River ............. ... ... .. 225
P’la, head chief, at the bridge, Williamson River............... . ... ... ..... 122
Long John, chief. . .. ... i aeeeees 103
Jack, chief ........... e e e e e 92
Lilo, ehief . .. ... . e e e e R

g ] ) O e 565

The census taken in the Sprague River Valley, Yéaneks subagency,
furnished the following figures, Klamath Lake Indians and Modocs being
indiseriminately included:

Littlejohn, chief .. .. .. i e e 14
Skéntchish, chief .. ... ... e e e iaan 18
Modoe Johnson, head chief .. ... ... . e 71
Ben, chief. ... o i e i e 61 -
Brown, chief. ... i e e e e 30
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The Snake Indians were not counted at that time, but were assumed
to have the same population as in 1876: 137. This gives a total of Indians
for the Reservation of 896. This count included about eight mixed bloods
and seven Warm Spring Indians from the Des Chutes River. The board-
ing-school at the Klamath Agency then had eighteen pupils of both sexes.

The reports of the Indian Commissioner for 1880, 1881, 1882, 1883,
and 1884 can not be fully relied on, simce they give the same figures for
each of these years with an unvarying total of 1,023 Indians—Klamaths,
707; Modocs, 151 ; Snake Indians, 165.

The report of 1888, Joseph Emery agent, gives 788 Klamath Lake and
Modoc Indians and 145 Snake Indians, a total of 933 individuals.

Probably the most reliable data were furnished by the Indian census
made in 1881 for the United States Census Bureau, from March to August:

Klamaths. | Modocs. ' Molale. | Snakes. i Totals.

Total of tribes on Reservation. ................ 676 122 55 165 | 1,018
Numberof males ..... ... ... coiimnnina.. 286 58 30 20 | 454
Number of females........ ... . .oao.. 390 64 25 85 \ 564
Unmarried at fourteen years and upwards ..... 109 6 9 11 135
Number married .. ... cooooniiii i aan 286 55 14 65 i 420
Number of full bloods. ... ... ......ccoio.... 664 122 53 165 1,004
Number of mixed bloods ... ... cccuan .o 12 ... P 14
Number below twenty-one years .............. 201 58 35 ! 89 473
Number above twenty-one years .............. 385 64 20 76 545
Supported one half or more by civilized indus- l

19 3 e 36 6 2 I 49
Supported one-half or more by Government.... 33 G 2 2 43
Nuomber wearing citizens’ dress . ............. 630 | 112 55 ! 165 962
Acres under cultivation. .........._....... ... 2,249 140 36 ‘ ......... ! 2,425
Number attending school ............cooen. o 36 ) I D | 3 ‘ 40

This enumeration is remarkable on account of the large number of
Molale Indians mentioned in it, an element of the population which is no-
where else designated as such in the periodical reports made by the agents.
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NATURAL PHILOSOPHY.

In the manner of considering the transcendental world and in view-
ing the problems of the supernatural we perceive enormous differences
among the various races of mankind. These differences mainly arise from
the degree of animism and anthropomorphism applied to the deities sup-
posed to represent the powers of nature and to rule the world. The primi-
tive man regards everything showing life or spontaneous motion as ani-
mated by a spirit and endowed with certain human faculties; whereas
among the more advanced nations these same gods and genii appear more
fully anthropomorphized, and their moral and intellectual attributes more
accurately defined. In monotheism all the physical and moral powers sup-
posed to rule the universe become unified into one “Supreme Being.”

A people’s religion always rests upon a basis laid down in remote
ages, and faithfully depicts the intellectual and moral qualities of its spirit-
ual leaders at that period. Were they ferocious and cruel, the gods whom
they imposed upon the people are barbaric also; were they kind and mild-
mannered, then their deities show these same mental qualities. Deities act

by miracles, and are miracles themselves; for a miracle or act contraven-
~ing the laws of nature is the ouly causality which the mind of primitive
man is able to imagine to solve the difficult problems of physics, meteorol-
ogy and other processes of nature As there is no connected system in
any of the savage religions, it is by no means difficult to overthrow the
beliefs of a primitive people and to substitute others for it, provided the
new ones are resting upon the same fundamental principle of spirits, dei-
ties and miracles. Dreams are to the savage man what the Bible is to us—
the source of divine revelation, with the important difference that he can
produce revelation through dreams at will. The more thoughtful religions
of Asia establish a thorough distinction between spirit and matter, and thus
dualistically establish idealism as opposite to materialism; but in America
no religion goes any further than to affempt such a distinction. The higher
Asiatic religions establish priesthoods, idols, ceremonial worship, divine
oracles, prayer and sacrifice, and attempt to elevate man’s character by

moral teachings; here in the western hemisphere ceremony is magic and
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witcheraft only, religious feasts are orgies, divine revelation is human hal-
lucination, and the moral element, when present in religion, is not urged
upon the community. While in the religions of the white man the gods
originally representing nature’s powers gradually become teachers or
examples of morality and mental improvement, those of the other races
remain the stern and remorseless deities of the sky, the atmosphere, and
the earth, whose good will has to be propitiated by sacrifice.

As zoodemonism is the most appropriate form of religion for man in
the animistic stage, the majority of the mythic characters in American relig-
ions are animals, especially quadrupeds; and even the fully anthropomor-
phized deities sometimes assume, in Oregon and elsewhere, the masks of
animals. The earlier Indians firmly believed that such animals as were
the prototypes of their own species had human faculties, and talked and
thought as men do; in whatever tribe there are totemic gentes or clans
the members of these are supposed to have descended from that prototype
of a bear, deer, alligator, eagle, or whatever animal a gens is called after.
Certain qualities of man, physical and intellectual, found their closest analo-
gies in those of animals, and the animal world is much nearer akin to man
in the mind of the Indian than in the white man’s mind. Scurrilous and
grotesque acts ascribed to so many Indian deities were not intended for .
derision, as with us, but for faithful portrayings of the habits of typical
animals; and zoodemonism—not exactly zoolatry, as in Egypt—is the form
of religion existing among the wild Indians of America.

The large amount of mythologic and transcendental material obtained
among the Indians requires subdivision into several chapters. I present it
under the following subdivisions: a. Elementary deities; b. Spirit deities;
c¢. Animal deities.

Of the mythologic data embodied in the present article the larger part
were obtained by myself, but not all. The others were gathered by
Messrs. Stephen Powers and Jeremiah Curtin, mainly by the latter, who
obtained over one hundred Modoc myths in 1883 and 1884, now forming
part of the unpublished collection of the Bureau of Ethnology.
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THE ELEMENTARY DEITIES.

In the Klamath theology the deities of the elements have preserved
almost intact their character as representatives of the powers of nature.
Imperfectly anthropomorphized as they are, they appear rather as spirits
than as gods; all of them, the FEarth perhaps excepted, are of the male sex.
Like the animal genii they assume the adjectival suffix -Amtchiksh, abbr.
-amtch bygone, ancient, belonging to the past,* though less among the Modocs
than in the northern chieftaincy. 'The splendor, power, and awe-inspiring
qualities of these superhuman beings is not diminished in the least by the
grotesque exterior and acts ascribed to some of them. The sky gods were
more plastically defined by popular imagination than the subterranean
deities, and hence we begin our sketch with the former.

K’'MUKAMTCILL.

Ille mihi par esse deo videtur,
Ille, si fas est, superare divos.

The chiet deity of the Klamath people, the creator of the world and
of mankind, is K'mukamtch, or the “Old Man of the Ancients,” the * Pri-
meval Old Man.” The full form of the name is K'muk’-dmtchiksh, and
Modocs frequently use the shorter form Keémush, K’mtsh, an abbreviation
of K'mutcha, he has grown old, he is old, or of its participle k’'mutchdtko,
old. He is also named P’'tish-amtch ndlam, our old father. He was also
designated Plaitilkni, the one on Ligh, though the term is now used for the
God of the Christians. In every way he is analogous to the “old man
above” or the ‘“‘chief in the skies” of the Indians of Central California.

What the Indians say and think of their chief deity I have outlined
in the Dictionary, pages 138—140, and what follows here will substantiate
the data given there. Though K’'mukamtch is reputed to have created
the earth, what is really meant is only the small portion of the globe
known to and inhabited by this mountaineer tribe, and not the immense
terrestrial globe, with its seas and continents. Neither have these Indians
an idea of what the universe really is when they call him the creator and

* In Nahuat! we may compare the reverential suffix -tzin, and in Shoshoni dialects
the parallel oue of -pitch, -bits; e. g., mibu ol in Bannock is mimbits ol in the
Stoshoni of Idaho.
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maintainer of the universe. The Indians do not claim that hé created
the world with all in it by one single and simultaneous act, but when he is
creating, metamorphosing, or destroying, his acts are always special, directed
towards certain objects only. After making the earth, the lakes, islands,
prairies, and mountains he gave a name to each locality (p. 142, 1 sqq.).
Some of these names must be regarded as giving indications as to the ear-
liest places inhabited by these Indians, especially when they designate fish-
traps and ceremonial sudatories. Thus on Upper Klamath Lake we find
K'mbat, Ttkwa, Tulish, Kohashti as fishing places, Kta-i-Tupiksi and
Yulaléna as fish-traps, the special gifts of the deity to the people. Other
places of this kind are Shuyaké'kish and Kti-i-Tupdksi. In the old Modoc
country, on Lower Klamath Lake, there is a rock shaped like a crescent
and called Shapashye'ni, because “sun and moon once lived there.” On
Sprague River there is a hill called “at K'mikamtch’s Lodge”—K’mutcham
Litsashkshi. Other legendary residences of the deity were at Yamsi,
“ Northwind’s residence,” a high mountain east of Klamath Marsh; others
on Tule Lake, at Nilakshi Mountain; and finally K’mikamtch was changed
into the rock Kt4-iti, which stands in the Williamson River (q. v.). The
old people of both chieftaincies remember many localities alleged to have
been the theater of his miraculous deeds.

K’'mitkamtch creates the Indians from the purplish berry of the service-
tree or shad-bush (dmelanchier canadensis, in Kl. tchik), and the color of
both has evidently suggested this idea. He also provides for man’s suste-
nance by supplying him with game and fish and the means to capture them;
also with the necessary vegetal products. Objects noticeable through their
peculiar shape are called after him, e. g., the thistle, the piercer of K'mii-
kamtch, K’'mukimtcham kii'k. A peculiar haze sometimes perceptible in
the west or northwest, shnuish, is regarded as his precursor or that of his
son Afshish.

Although but a passing mention is made of a wife or wives of his,
K'mikamtch has a family. The myths speak* of a father, of a daughter,
and of Afshish, his son “by adoption,” as members of it. The name of his

* Cf. Texts, pg. 100, 2: skiiki’sh p’tis-lilsham. Mention is made of one-eyed wives
of Ské‘l and of Tehashka,
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daughter is not given, but she represents the clouded or mottled evening
sky. When she leads him to the under-world they meet there a vast crowd
of spirits, who for five nights dance in a large circle around a fire, and on
each of the intervening days are changed into dry bones. K’'mukamtch
takes with him some of these in a bag, and when reaching the horizon at
daybreak throws the bones around the world in pairs and creates tribes
from them, the Modoc tribe being the last of these. Then he travels in the
path of the sun till he reaches the zenith, builds his lodge, and lives there
now with his daughter.

K’'mikamtch also figures as the culture-hero of his people; but since
he does so only in one of the myths which came to our knowledge, this
myth may be borrowed from some neighboring tribe. In that myth the
primitive arts and practices, as hunting and bow-and-arrow making, are
taught by him to men, as was done also by Quetzalcoatl, by Botchika, and
in Oregon by the Flint-Boy of the Kalapuyas, in whom the sun’s rays were
personified.

What the national myths relate of him is not of a nature to make
him an object of divine veneration. e resembles men in every particular,
is born and dies, acts like other Indians, travels about with companions,
starts on gambling jaunts, is indigent and often in want, and experiences
more misery throughout his eventful career than Zeus ever did on account
of his illicit love-making. Like the chief gods of other Indian nations, he
is the great deceiver and trickster for all those that have dealings with him,
is attacked and drubbed repeatedly for his meanness and crimes; but after
coming out “second best” or being killed over and over he recuperates
and comes to life again just as if nothing had occurred to disturb him.
Compared with other fictions representing powers of nature, he is fully the
equal of such characters as Nanabozho and Gluskap, or of the Kayowe
demiurge Sinti, ‘“the Deceiver.” Some of the most attractive fictions de-
scribe the various tricks and stratagems by which K’'mdkamteh allures his
son Aishish into perilous situations, from which rescue seems impossible.
Prompted by him to climb a tall pine-tree, he would have perished on it
by hunger had not his charitable wives, the butterflies, succored him in

time. The general conflagration by which the earth and its inhabitants
vi
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were consumed through a rain of burning pitch was also brought about
by K'mikamtch’s hatred for his son. Aishish escapes from this inhuman
persecution, and subsequently seeks to revenge himself upon his father.
Aishish’s son jerks off the glowing tobacco-pipe from his grandfather’s neck
and throws it into the fire; Aishish pushes it farther into the flames until
burnt, and thereby K'mtkamtch’s death is brought about.

It is singular that when he and his son Aishish are expected to join
social or gambling parties the other participants always experience some
difficulty in recognizing the one from the other. The camp-fire which
K’mikamtch made on approaching the meeting-place was burning badly,
the smoke seeming almost to stifle the flames; but that of his son, purple-
blue in color, sent the smoke straight up, while the fire of Silver Fox, the
companion of K'mikamtch, was yellow. When shooting at the mark, Afsh-
ish’s arrow hit it every time, but the arrow of K’'mtkamtch struck the ground
short of the mark. While gambling, Aishish became the winner of all his
companion’s stakes.

Assuming the mask of the Marten (Ské'l, Ské’lamtch), K’'mikamtch
sends out his younger brother, Weasel (Tchashkai), to look out for one-
eved women and to bring them home as wives (Texts, pp. 107-118).
Both try to stop the Northwind and the Southwind at the very orifice
whence they are blowing. Weasel loses his life in the attempt, but Marten
kills both winds. After Weasel has come to life again, both proceed to the
lodge of the five brothers, the Thunders. When inside of the lodge Marten
puts on the head-cover of the dead Northwind, and the Thunders feel his
gigantic power. At night an internecine fight takes place between the
brothers, and while their lodge is on fire their hearts explode in succession.

From the almost infinite wealth of Klamath folklore many more par-
ticulars about this chief deity could be adduced, but what stands above is
amply sufficient to indicate the powers of nature which he represents.
The facts that Wan or Wandka, the sun-halo, is his constant companion®
and that the seat in the sky which he constantly holds is that of the sun at

* The sun-halo is an important factor in some Indian mythologies. The Zuiii
Indians say that when a storm is brewing the sun retreats into his house, which he
built for his safety, and after the storm he leaves it again, Among the Zufis the sun
13 the principal deity also.
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noontime, would alone suffice to show that he represents the sun, the most
potent, we may say unique factor in giving life, nourishinent, and health
to living organisms, the most important of the sky-gods, and the great
center of myth production among all nations of the world. In one of the
Modoc myths it is stated that “at the call of the morning star K’mish
sprang from the ashes (of the fiery sky or aurora) as hale and as bright as
ever, and so will he continue to live as long as the (solar) disk and the
morning star shall last, for the morning star is the ‘medicine’ (mtluash?)
of the disk.” In other myths he appears in the form of the golden or
bright Disk, inhabiting the higher mountain ridges and becoming the suitor
of females afterwards deified. Thus, like Hor, Ra, and Atum, he appears
sometimes as the morning sun, at other times as the noonday and evening
sun, and in the myths referring to weather he is either the summer or the
winter sun. The burning pipe which Aishish’s son takes from his grand-
father and destroys in the camp-fire represents the sun setting in a glowing
red evening sky. As the summer sun with his gigantic power he brings
on a conflagration of the world and as a cloud-gatherer he causes an inun-
dation. In the warm season he appears wrapt up in haze and fogs, which
the myth in its imagery represents as ‘‘a smoky camp-fire,” almost impen-
etrable to the sun-rays: “his arrows fall to the ground before they reach
the mark.”™ To typify his sagacity and omniscience, K'mikamtch appears
under the symbolic mask of a quadruped, the pine-marten or Sk&'l, in Modoc
Tchkée'l, which changes its black winter fur to a brown coating in the hot
months of the year, and thereby became a sort of portent to the Indian.
Similar changes occur with all the fur animals, but with the marten the
difference in the color appears to be greater than with others. Ské&'l sends
his brother Tchishgai, or Weasel, to obtain one-eyed women for both, these
being sun and moon, which the Eskimos also represent as one-eyed, deified
persons.t 'The North wind, which is blowing in allernation with the South
wind, is attacked and killed by Ské'l. Here Sk&'l represents the sun of the
summer months, for the summer’s heat defeats the cold blasts of the wintry

* Texts, pp. 99, 4 (shlayaks ak), and 5.
 COf, the Maidu myth of Kodo-Yampé in Stephen Powers’s ¢California Tribes;”
Jontributions to North American Ethnology, 111, 203,
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and equinoctial seasons; when he places the North wind’s hat upon his head
he puts an end to the noise of the Thunder brothers and then represents
the wintry sun.

The attitude which K'muikamtch observes toward his son Aishish will
be spoken of under the next heading. It is necessary to add that the former’s
position is by no means restricted to that of a solar deity; several of his
attributes make him also a god of the sky, or at least of the clouds, for
clouds and the weather’s changes are due to the sun’s agency. When the
sun is environed by lamb-clouds, or a mottled sky, this is figuratively ex-
pressed by: “K’mikamtch has taken the beaded garments of Afshish and
dressed himself in them.” A peculiar red smoke or haze appearing in the
northwestern or western sky, shnuish, announces his arrival; he is also
recognizable by his bulky posteriors, or, as the Modocs say of him: “K'mi-
kamtch munish kuttlish gitko.” By this they evidently refer to the white
and heavy, mountain-shaped summer clouds.

Greek mythology depicts the fecundation of the earth by rain showers
and thunder storms as the illicit amours of the sky-god Zeus with the wives
and daughters of mortal men. Exactly in the same manner K’mikamtch,
as sky-god, seeks to approach illicitly the numerous wives of Afshish, of
whom the majority refuse him, though he has by some stratagem previously
removed their husband from the scene.

In the aboriginal mind the creation of organisms, vegetal and animal,
scems to be in connection with the fecundation of the earth, whereas the
creation of the earth, world, or universe implies an act entirely different.
All the names of Klamath localities are said to come from K’mikamtch.
The manner in which he created plants and animals was, as we are told in
one Modoc myth, by thinking and by wishing, this probably implying that
after forming an idea of some creature he made that idea a reality by the
strong energy of his will. Many creatures, especially birds and quadru-
peds—even men—the myths tell us, were brought forth by him in this
manner. 'The moral qualities ascribed to this deity are in keeping with
what is known of his physical and intellectual powers. He provides for
mankind, which he has egeated, but does not tolerate any contravention of

his will; for he punishes bad characters by changing them into rocks or by
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burning them. Our ideas of justice, equity, protection, or love towards men
do not and can not enter into the spiritual range of a god whose prototype
is constituted of physical powers only.

AfSHISH,

Paiverai por uijvos (6os BeoiGty.

Afshish, or Afshishamtch, the second in importance among the Klamath
deities, and certainly the most popular of all, is the son of the world-creator,
K’mdkamtch, and also his companion and rival. He is beautiful in appear-
ance, beloved and admired by men, and is the husband of many wives,
selected by him among the birds, butterflies, and the smaller quadrupeds.
His name signifies the one secreted or concealed, and was given him at the
time of his birth; and since “The Birth of Afshish” myth explains the
nature and position of this deity better than any other myth, I translate it
in full from the Indian text obtained from a Modoc woman at the Modoc
Reservation, Indian Territory.* The name of Afshish’s mythic mother, as
other natives informed me, is Le-tkakdwash. This is an Oregonian bird of
the size of the tcho’'kshash, or blackbird, with a brilliant red or yellow
plumage, colors rarely found in birds of that western State. Ornithologists
identify it with the Louisiana tanager: Pyranga ludoviciana. 'Thus the bird
is an appropriate symbol of the bright sky at moonrise or sunrise, which
phenomenon Afshish’s mother is representing. The myth runs as follows:

In order to cremate the body of an old sorceress, Le-tkakdwash gath-
ered wood while carrying her baby son on the back, piled up the wood and
set up the ceremonial mourning wail. Proposing to leap into the fire her-
self, she was uncertain what to do with her son. She fastened him tightly
to her back, and when she had applied the fire K'makamtch perceived that
she was in tears and ready to leap into the burning pile. “What on earth
is this pretty woman going to do?” said he to himself; and when he saw
her retreat more than once before accomplishing the dangerous leap he ap-
pxoached intending to reach her in time to restrain her; but she rushed

* The myth of Aishish’s birth forms a port;lon of a long cyc,lus of related msths,
with the title: Aishisham shapkali’-ash wiulamntilashti. I obtained them from Luey
Faithful, wife of Stutilatko, or ¢ Faithful William ;” ¢f. Dictionary, p. 412.



Ixxxvi ETHNOGRAPHIC SKETCH.

into the fire, and K’'mikamtch, regretting to have arrived too late, man-
aged, however, to withdraw from her back the baby, and to rescue it. He
wept as he carried the child off in his arms.  But where should he place it?
If he placed it on his forehead it would look quite ugly, thought he; there-
fore he placed it on his knee and went home. He complained that he had
an ulcer upon his knee, and asked his daughter to open it, for it pained him
excruciatingly. She spread a sheet under the knee and another over it, to
squeeze the ulcer open He exclaimed: “It hurts me terribly! Go easy!
Be careful!” Then she replied: *“What is the matter with you? Some-
thing like hair comes out in a bunch from the core. Why does it look like
hair?” And when the baby appeared on the surface and began to cry she
said: “What have you been doing? I have suspected you for quite a
while before!” And the babe cried and cried, until the ““father” proposed to
give a name to him: None was found to answer, for the child cried on and
on. Then he proposed to call it Aishilam’nash (“‘the one secreted about the
body”). This stopped its cries somewhat, but not entirely; so he proposed
the name Afshish, and then it became restful and quiet. So the child grew
up with this name, then lived in the company of K’'mtkamtch, became an
expert in making shirts, and when gambling won all the stakes, even from
his father, who became jealous on account of his superiority.*

This is the extent of the myth so far as needed for our purpose. The
jealousy of the grim and demoniac K’mikamtch against his more popular
son forms the subject of a considerable number of Afshish myths, which
are highly imaginative and interesting. By various stratagems based on
lew cunning he brings his son into perilous positions, from which he is res-
cued only with the utmost difficulty by others, or is perishing in the attempt
to save himself. Meantime he is robbed of his garments by his “father.”
These constant persecutions finally force Afshish to revenge himself upon

his father, who is killed by him repeatedly, but not by any means so often
as he is killed himself.

*Tie connection of the mythic pyre of self-sacrifice with the dawn is not only
based on similarity of nature, but also on etymological grounds; for the verb ni‘lka,
it dawns, with slight vocalic change turns into nélka, nélya, to be on fire. Cf. the
Latin aurora, which is a derivative of urere, to burn, and Appendix VI to Grammar,
pp. 706. 707.



AISHISH A LUNAR DEITY. Ixxxvil

Afshish’s camp fire is of a clear, bright purplish-blue color (yamnash-
ptchi); he makes his shirts with his own hands and ornaments these and
his leggings with all sorts of beads As a marksman he excels all his
companions, whose arrows do not even strike the target (Texts, pag. 99,
4-6). According to the Modoc story his wives are Mole, Badger, Porcu-
pine, Bitch, Crane, Mallard, two Maidiktak-birds, Wren, Tchektiti-bird,
Yauliliks or Snowbird, Butterfly, and a host of others; the Klamath Lake
myth (Texts, p. 99, 9. 10) names five: Coot, Long-tailed Squirrel, Crane,
Mallard, Chaffinch. Tchéishkai or Weasel, the younger brother of Ské'l,
scmetimes plays the part of Aishish, but he is not found in this quality so
constantly as his brother Ské&'l is in that of K'mikamtch.

The various attributes ascribed to this deity by the myths show Aishish
to be in many respects similar to Quetzalcoatl of Nahuatl mythology, who
has been made alternately the genius of the morning star, of the calendar
and of the atmospheric changes. As to Aishish and the personal beauty
invariably ascribed to him, it may appear doubtful, in view of so many
other complex attributes, which idea was the starting-point that created this
mythic figure, and subsequently gathered other but less material attributes
about this son of the sun. He could represent originally the morning star,
or the rainbow or the moon, but after mature reflection upon his complex
attitudes I now believe him to be a lunar deity. The splendor of the full
moon is of a yellow hue, like Aishish’s camp fire (kiikéd'kli) and the shadow
of the famished Aishish, as seen from below through the pine-trees of the
forest, is the narrow crescent of the waxing moon following its disappear-
ance at the new moon period. At the new or ‘““dead” moon Afshish is {fam-
ished or dead, to revive again on the days following, and this, like other
phases of the moon, which result from her changeable position in regard to
the sun, are represented to be the result of the jealousy and enmity of
K’mikamtch against Aishish—and whenever Aishish succeeds in killing his
father, this implies the decrease of sun-heat during the winter season. No
myth shows a more striking analogy to the ““Birth of Aishish” than that of
the birth of Bacchus from the thigh of Zeus after the destruction of his
mother Semele by a thunder-stroke caused by Zeus, the Sky-god.

The moon is the originator of the months, and the progress of the
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months brings on the seasons with the new life seen sprouting up every-
where during spring and summer. So the quadrupeds and birds which are
the first to appear after the long winter months are considered as the wives
of Aishish, and the flowers of summer vegetation are the beads of his gar-
ments. He enjoys more popularity than his father, for the moon’s light is
mild, not burning nor offensive, nor does it dry up vegetation and make
men and beasts drowsy like the rays of the midday sun. Many nations
also believe that the changes of weather are partly due to the phases of-the
moon. Although the “Birth of Aishish” myth obtained by me represents
Alishish rather as the adopted than as the real son of K’'mtkamteh, other
myths state him to be his son resulting from the union of the sun-disk to
the red sky of the morning or evening, symbolized by the woman Le-tka-
kiwash. We must recall to mind that the term for father, p'tishap, in
Modoc t'shishap, is really the nourisher, feeder, and not the progenitor, for
it is a derivative from t’shin o grow.* Most other mythologies consider the
relation of sun to moon as that of man to wife, or of wife to man (¢f. Deus
Lunus), but here the thing is different. There are no female characters of
importance in Klamath mythology, nor does the language distinguish
grammatically between the sexes.

The difficulty which we experience to distinguish solar end lunar dei-
ties from each other in some of the American religions is caused by the
circumstance that in many languages of this western hemisphere the term
for sun and for moon is the same. In such languages both orbs are distin-
guished from each other by being called day-luminary, or night-sun, night-
luminary, and with some tribes the belief has been found, that both are
actually the same celestial body, one being merely the image or shadow of
the other. In the Maskoki languages hési answers for both, but the moon
is commonly called ni‘li hdsi or “night sun.” In the Tonica language tiy-
tchiksh, abbrev. téytchi stands for sun, moon, and star, but the moon is
usually named ld-u tdyztchi “night luminary,” the stars tiytchi tipuld,
while the sun is either dyshukun tiytchi, “day luminary” or simply tay-
tchi.  Of the Tinné languages many have tsa, sa, of the Algonkin languages
kisis or parallel forms for both celestial bodies, separate distinctions being

* Cf. the Grammar, in Appendix VI, p. 710.
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added for “day” and “night.” In the T'simsian and in some of the Selish
dialects the terms for both also agree, but in the Shoshonian and Pueblo
languages they differ entirely. In Utah and other Shoshonian dialects the
term for moon shows the archaic or reverential suffix -pits, -piits previously
noticed (ma-atdwa-pits in Utah), which closely corresponds to madaiparos
as used in the Homeric poems.

While the sun divides time into days, seasons, and years, our sections
of time called weeks (quarters of the moon) and months (lunations, moons)
are due to the revolutions of the moon. This is what caused the Klamath
Indians to call both orbs by the same name: shipash the one who tells,
which signifies: “which tells the time,” or “time measurer.” For the moon
a parallel form exists in the Timucua, once spoken in Florida: acu-hiba star
which tells, viz: “star measuring the time” and in the name of the Egyptian
moon-god Tehuti, called Thoth by the Greeks,* also in our Gernanic mdn,
English: moon, Germ. Mond, ‘“the measurer.”

Here as elsewhere the moon appears under different names, for in
Klamath she is also called ukatiydsh *the one broken to pieces.” This
term never applies to the sun, but only to the moon in the four phases, as a
changeable body.+ Originally this was only an epithet of the moon, but in
course of time it gave origin to a separate deity, for Ukauydsh distinctly
appears as moon-god in a myth, which relates his marriage to Wekétash, a
frog-woman living with ten beautiful sisters on the west side of Upper Kla-
math Lake. Ukatydsh now carries her, the frog, in his heart, and this is
what we are wont to call *the man in the moon.” Should only a little bit
be left of him when in the bear’s mouth (referring to eclipse), she would be
able to bring him to life again.

LEME-ISH OR THUNDER.

All elementary deities in the Klamath religion, except K’'mitkamtch
and Afshish, are mysterious, shadowy beings, not sufficiently anthropomor-

* Various functions are assigned to Tehuti; his symbol is the ibis-crane, whose
long, pacing steps evidently suggested to the myth-makers of Egypt the idea, that
he was weasuring the earth. The name Tehuti is derived from the Egyptian verb
teya to be full, for the measuring of liquids, grains, ete., is effected by filling vases
possessed of certain cnbic dimensions.

t Derived from uka ukua to knock to picces.
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phized and too dimly defined to deserve the name ‘“gods.” Those among
them that are most frequently mentioned in myths and popular stories are
the genii of the Thunder and of the Winds.

The genius of the Thunder, Lémé-ish, is sometimes mentioned as a
single person, or abstract mythic being, but more frequently as a company
of five brothers, the Thunders or Lémelsmé-ish. At times they make them-
selves formidable, for their terrible weapon is the lightning or thunderbolt;
they cleave the mountains, rocks, and trees, kill, roast, and devour human
beings, in which character they are called maklaks-papfsh. The interior
of their lodge is dark, for a sky obscured by a thunderstorm is lacking the
full daylight. K’'mtkamtch entering the lodge, disguised as the *‘strong
man” under the mask of Ské&'l or pine-marten, annihilates them, for the
winter sky with its cold blasts is antagonistic to the display of celestial elec-
tricity. The eldest of the Thunders is married to Skile, the meadow lark,
who is the sister of pine marten. After having made themselves thoroughly
odious upon the earth, they were, as the myth tells us, relegated to the far-
off skies, where they can frighten the people by their noise only and do no
further harm

The parents of the Thunders are supposed to live in a small hut or
kayéita, and in their stead two dogs are often mentioned as accompanying
the Thunders. Of these there are five, because the thunder rolling along
the mountains is heard in repeafed peals, and these peals are in the myths
likened to repeated explosions of the Thunders’ hearts. The shooting up
of lightnings from the earth to the skies gave rise to the idea that their
home is underground, and that the lightnings coming down from the skies
are simply the Thunders returning to their homes. As the spirit of the
Thunder Yayayé-ash is mentioned in a mythic tale.

The Thunder-bird, which plays so prominent a part in the myths of the
Eastern and Northwestern tribes, does not appear here under this name,
but is represented in some stories by the Raven or Kdk.*

* The belief in the Thunder-bird is found more frequently among Northern than
among Southern Indians, Cf. “The Thunder-bird amongst the Algonkius,” by A,
F. Chamberlain, Amer. Anthropologist, Jan., 1890, pp. 51-54; and my “ Migration
Legend of the Oreek Indians,” vol. 2, 49,
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YAMASH AND MUASH.

North wind (Yamash) and South wind (Muash) are more important to
the inhabitants of the Klamath highlands than any of the other winds, and
therefore are mentioned more frequently. Winds always appear in con-
nection with K’mtkamtch or his representative among the animals, Ske'l.
Thus when Ské'l visits his sister, Meadow Lark, who is married to the
oldest of the Thunders, he is accompanied by Kdk (the Raven, or storm-
bird), Yémash, Tchikinksh, Yéwash, Maash, Tkalamash, and G'pashtish.
"The Thunder receives and feeds them with the blood of the people slain by
him.

The conflict between Ské&'l and Tchishkai on one side and the Winds
on the other is related on page 111 of the Texts and is purely meteorolog-
ical. The South Wind obscures by clouds the face of the moon, and thus
kills him temporarily; but when the summer sun appears in the form of
Sk&'l both winds disappear at once to make room to an unclouded sky.
The hat of the dead Yamash afterwards serves to frighten the Thunders, as
related on the same page. Which was the southern home of Miuash is not
pointed out in the myths, but that of Yamash was Yamsi Mountain, which
is called after him. Ydamash corresponds to some extent to the Kabibo-
nokka or Northwind of the Ojibwé Indians, and is as much an object of
folklore as he is. In other mythologies of America the winds are the
blasts of monsters or big beasts; for the animismn prevailing in all the

ancient myths requires them to be the manifestation of some living being.
KAfLA OR THE FARTH.

The Earth is regarded by these Indians as a mysterious, shadowy
power of incalculable energies and influences, rather mischievous and
wicked than beneficial to mankind. The Indians ascribe anger and -other
passions to it, but never personify it in clearer outlines than the ancients
did their "Epa and Tellus; and it never appears as an active deity in the
numerous mythic tales gathered by Mr. Curtin for the collection of the
Bureau of Ethnology. I know of it only through the song-lines gathered
by myself from individuals of both tribes.

Among all nations of the world we find the idea, which is real as well
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as poetical, that the Earth is our common mother. “She is dealing out her
bountiful gifts to her children, the human beings, without envy or restraint,
in the shape of corn, fruits, and esculent roots. Her eyes are the lakes and
ponds disseminated over the green surface of the plains, her breasts are the
hills and hillocks; and the rivulets and brooks irrigating the valleys are the
milk flowing from her breasts.” This is the poetical imagery in use among
the Eastern Indians when the Earth is mentioned to them.* The idea that
earthquakes and unaccountable tremors or noises within the body of the
earth, also the malarial fevers, are the utterances of threat or displeasure
at the misdoings of mankind, is as general among Indians as among other
nations, and a consequence of the animistic tendency of primitive nations.
The Indian prophet Smiyale at Priest Rapids, on Middle Columbia River,
and his numerous followers, called the ‘“Dreamers,” from the implicit faith
these Sahaptin sectarians place in dreams, dissuade their adherents from
tilling the ground, as the white man does; ‘‘for it is a sin to wound or cut,
tear up or scratch our common mother by agricultural pursuits; she will
revenge herself on the whites and on the Indians following their example
by opening her bosom and engulfing such malefactors for their misdeeds.”
This advice was probably caused by the common observation that ground
recently broken up exhales miasmas deleterious to all people dwelling near.
That the Earth was regarded as an animate if not personified being is
shown by the form kiiflash of the objective case (125, 1), this case being
formed in -ash only in terms applied to man and quadrupeds. Their myth
of the earth’s creation of course does not refer to the whole globe, but only
to the small part of North America known to these Indians. The earth’s
interior is also the home of the Thunders, because lightnings are often
observed to shoot up from the earth into the skies.
. Special songs referring to the Karth are contained in 175; 16: kiila
ni shuinalla; 176; 3 kiifla ai ni walta; 158; 48 kiiflanti nQ shilshila—

* After Tecumseh had delivered a speech to Governor Harrison at Vincennes, in
1811, he was offered a chair by the interpreter, who said to him: ¢ Your father
requests you to take a chair” To this Tecumseh made, with great dignity of expres-
sion, an answer which has since become classical: ¢ The sun is my father, and the
earth is my mother ; and on her bosom will I repose,”” and immediately seated himself,
in the Indian manner, upon the ground.
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the two latter alluding to rumblings below the earti’s surface. In the song
192; 3 the term hiimdla should be changed to t'himdéla, temdla, was covered
with haze or mist, a phenomenon often producing malarial and other fevers,
and therefore regarded by these Indians as of bad augury. Other passages
mentioning the Earth, personitied or not, are quoted in Dictionary, p. 123;

“whirl the earth around” in

in one of these, K'mikamtch is threatening to
a dance, and probably this song forms part of some mythic story. (Texts,
pg. 192; 9.) .

MUNATALKNL

Besides the Earth there is another chthonie deity known to the Kla-
math people, Munatilkni or the Genius of the Underworld. I have met his
name in one story only, which is that of the creation and first sojourn
of the people around Wood River, between Iort Klamath and the Upper
Klamath Lake. English-speaking Indians readily identify him with our
devil; but no wicked or immoral qualities are ascribed to him, as morals
enter into the religious ideas of the hunter tribes but sporadically. There
is something of the aboriginal in him, and he is also called Lémundkni, the
signification of both names being analogous.

He appears in the following tale: When K’mtkamtch created this
world, he made one man, and one woman intended to be the man’s sister.
The creator placed them in a garden (hashuash) studded with trees produe-
ing sweet fruits and built a house for them. The adjoining stable con-
tained domestic animals for their use. All this was upon the prairie
watered by Wood River. Man and woman were both blind, and had to
remain so until the fruits would be ripe. K’mikamtch told them he would
visit them on a Sunday and would knock at the top of their louse. Should
anybody knock at the door, the knocks would be those of Munatalkni and
they must not open. Munatalkni came and knocked at the door, informing
them that the fruits were ripe and that he brought them all kinds of berries.
The woman said to the man: “Open the door, K'mikamtch is here!” but
the man said: ‘“Don’t open; it is not K’mtikamtch who stands at the door!”
The woman opened; Munatilkni put one sweet berrv in her mouth and she
tasted it. He was wearing a long head-dress of feathers tied to the top of

his hair, his emblem as conjurer, and this string ot feathers was so long as
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to touch the ground. He then stole all the fruits in the garden and went
with them to his underground abode.

Then K'mdkamtch, who had observed all this from a distance, arrived
and knocked at the top of the house. This time it was the man who opened.
When asked what had become of the fruits he excused himself by stating
that Munatilkni had taken all of them. This put K'mdkamtch into such a
rage that he threw the woman out of the house and whipped her to death.
Then he cut open the eyelids of both, which previously had been fastened
together, and the man said: “I can see the sun” K’muakamteh then
instructed the man how to make his livelihood by using the bow and arrow,
and how to manufacture sinew-strings and obsidian arrow-heads. Upon
this he brought the man’s sister into life again and both went into the
mountains to hunt, for they had nothing to eat. Ever after this K'mu-
kamtch remained angry with them.

This is but the commencement of a long tale designed to show the
miraculous growth of the family which sprang from the first man and
woman, and their progress in the life-sustaining arts and manufactures.
There is no doubt that the above is a singular distortion of the Bible tale
concerning Adam and Eve in paradise. The question which remains to be
solved is this, whether or not Munatilkni himself is borrowed also from the
Jewish story. If he is, then in connection with him we may recall Aishish,
who, according to some Modoes, is nobody else but Jesus Christ, who two
thousand years ago passed through Lost River Valley and dug a deep well
there which he presented to the Modocs—all this on account of a phonetic
similarity between the names Aishish and Jesus.

The remainder of the story is exactly like what other Oregonian myths
relate concerning the origin of mankind and is incontestably of Indian
origin. No further mention is made in it of Munatilkni.

SHU'KASH OR WHIRLWIND.

Another of the numerous elementary deities is the Whirlwind or
Shit’kash. An interesting mythic tale about it, which I have obtained
among the Modoes in the Indian Territory, makes of the Shi'kash an
engine brought into play from time to time with tremendous effect by the
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genius presiding over it. This genius is called Tchitchatsyi’-ash or ¢ Big
Belly;” he is represented to be an old man whose vigor of life is on the
decrease. When he leaves his lodge, his appearance embodies the rain-
laden, dark-hued, thick nimbus clouds overhanging the earth. When his
engine* comes into action, he attracts by it all the objects within reach, he
oppresses the earth with his weight, and forces wayfarers to walk in other
paths than they intended to travel lest they may incur danger to life.
When he has spent his force by this wanton display, he is rent by a stroke
of lightnihg or a strong gust of wind; he is dissolved into atoms, and the
bones filling his big paunch, which had produced the rattling noise attend-
ing the course of whirlwinds, fall down to the ground. Tséskai, the Wea-
sel, the brother of Marten, wrestling with the old man and conquering him
after a hard struggle, is the mythic agent who brings about his final dis-
comfiture.

SPIRIT DEITIES.

"Exrérapar goPepiv ppéva, Seipare wdAduv.

No people has ever been discovered that did not believe in the return

of human souls after death to their former homes in the form of ghosts.
Ghosts or spirits hovering through space are invisible and may inflict dam-
age to anybody without danger of being recognized; therefore they usually
inspire awe and terror, and wherever the existence of these fanciful beings is
recognized imagination fills the earth, the atmosphere, and the waters with
such spooks. Not all of these are necessarily supposed to be the souls of
the deceased, but they may also represent the souls of animals, the spirits
of mountains, winds, the celestial bodies, and so forth, for animism has its
widest sway in this sort of superstition. Very different qualities are
aseribed to each of these hobgoblins or spooks. They are either gigantic
or dwarfish in size, powerful or weak in body, attractive or repulsive, of
beneficial or wicked influence. They chiefly appear at night or in stormy
weather; some are seen single, others in crowds, and a few of their number

* Shii‘kash is the substantive of sh’hii‘ka to whirl about, this being the medial
distributive form of hitka fo run about: sWhubdka, sh’hi-oka, sl’hiv'ka “to run about
by itself in various directions.”
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can be perceived ouly by the trained eye of such as are initiated into the
conjurer’s profession.

The classes of specters mentioned more frequently than others in
mythology are the spirits of the dead, and giants, dwarfs, and fairies.

The Sko'ks, or spirits of the deceased, occupy an important place in the
psychologic marvels of the Klamath Indian, and are objects of dread and
abomination, feelings which are increased by a belief in their omnipresence
and invisibility. The popular idea of a ghost is suggested in all ‘climates
and historic epochs by that of a shadow of somebody’s former self, and in
several Indian languages the same word is used for skadow, soul, and ghost.*
The proper signification of skd'ks, shkii'’ksh is “what comes out of;” like
ské'hs, ské spring of the year; it is derived from skoéa fo come out of, to
emerge from, sprout up.

In the mind of the Indian the appearance of a skd’ks comes pretty near
the popular idea of a witch or spook as held by the uneducated classes of
our population. The soul of a man becomes a skiiks as soon as the corpse
has been buried or consumed by fire. Ithoversin the air around its former
home or the wigwams of the neighbors and at night-time only. Its legs
hang down and produce a rattling noise, and the whole appears in a white
or a black shade of color. Usually nobody sees them, they do not harm
anybody, nor do they produce any dreams; they appear to the senses and
sight of the living only when they come to presage death to them. They
undergo no metempsychosis into animals or plants; after hovering awhile
around their former homes they retire to the spirit-land in the sky, ‘“some-
where near IK’mikamtch.” Their arrival there is afterwards revealed by
dreams to the surviving relatives, who express in songs what they have
seen during their slumbers.

* In the Tonika or Taniyka language of Louisiana télia or télia’htch signify
shadow, soul, and reflection in the water; in the Cha’hta, State of Mississippi, shilambish
is shadow and soul, while a ghost is shilup. The Egyptian ka and the Greek &/dwloy,
the soul after death, really siguify image, and to this we may compare the use made of
the Latin imago. The Cherokees, as Mr. James Moouney informs me, distingunish
between adanti soul in the living being, utdali’ secondary soul of an animal killed once
before, and asgina an ordinary specter, ghost of malevolent disposition, which last term
served the missionaries for transcribing the word “devil.”
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The common belief of the Oregonians is that after death the soul
travels the path traveled by the sun, which is the westward path; there it
joins in the spirit-land (&'ni) the innumerable souls which have gone the
same way before.* If the deceased was a chief, commander, or man of
note, his “heart” can be seen going west in the form of a shooting star.
The Egyptian belief was that the soul of the dead was following Atum,
the sinking sun, to the west; and since then innumerable nations and tribes
have adhered to the same belief.

From the Texts obtained from Dave Hill, pp. 129, 130, we learn that
other abodes of dead men’s spirits are the bodies of living fish. Perhaps
Hill learned of this belief among the maritime and river Indians with whom
he lived on the Columbia River, where the idea of fish eating corpses could
suggest itself more readily than upon the lakes of the Klamath highlands.
The Notes which I added to these curious texts give all the explanations which
it is at present possible to give. It appears from them that such spirits can
enter the bodies of ‘““spirit-fish,” that one skiks can see another, and that
Indians, not white men, sometimes see the skiks, but at the peril of their
lives. A distinction is also made between good and bad skiks, the latter
being probably those who render the Indian’s sleep uncomfortable by
unpleasant dreams.

Some natural phenomena often appear to these Indians in the form of
specters or hobgoblins, as clouds, water-spouts, snow-storms, columns of
dust, etc  Noisily and rapidly they pursue their lonely path, and their
gigantie, terrific frames reach up to the skies; whoever meets them una-
wares is knocked down senseless or killed outright, or must exchange his
body for another. Some of these specters look dark on one side and light
on the other.

In northern latitudes, where polar lights are frequently visible, they
are supposed by the Indians to represent the dance of the dead, and when-
ever Christianity is introduced among them they identify this beautiful
spectacle with the last judgment, when the spirits of the deceased move
about in the expectation of the coming Christ.

* Of. Dictionary, sub voce &ni and Grammar, Appendix VI, p. 702. The Warm
Spring Indians call the spirit-land: ayayani. See also Texts, p. 174; 11,
vil
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From a Klamath myth we gather the information that there is a
guardian over the spirits wafting through the sky, called Wash k'mush, or
the gray fox. This name is evidently borrowed from the coloring of the
sky, as it appears before or during a polar light, and must be compared with
another beast name, the wan or wanéka, the red fox, which is the symbol
of the sun-halo.

Another class of spirits embodies the spirits of those animals which
have to be consulted by the kiuks or conjurer when he is called to treat a
case of disease. Such persons only who have been trained during five
vears for the profession of conjurers can see these spirits, but by them they
are seen as clearly as we see the objects around us. To see them they have
to go to the home of a deceased conjurer, and at night only. He is then
led by a spirit called Yayay4-ash appearing in the form of a one-legged man
towards the spot where the animal-spirits live; this specter presides over
them; there the conjurer notices that each appears different from the other,
and is at liberty to consult them about the patient’s case. Yayay4-ash
means ‘‘the frightener,” and by the myth-tellers is regarded as the Thunder
or its spirit.

Giants.—The imagination of every primitive people has been busy in
producing monsters of all qualities and shapes, human and animal, even
walking mountains and trees. What we call giants are generally personifi-
cations of irresistible powers of nature, which are supposed to perform feats
impossible for man’s utmost strength; by dwarfs are symbolized powers of
nature which achieve great and wonderful things by steady and gradual
work unnoticed by the generality of human beings.

Giants are often the originators of geological revolutions of the earth’s
crust. Thus the giant Léwa represents the circular, lofty island lying
within the waters of Crater Lake or Giwash. He went by an underground
passage (fissure?) from his seat over to Yamsi Mountain to wrestle with
Ska'l, the all-powerful pine-marten, whose home is at Yamsi. After con-
quering him, he carried him through the same passage again to Crater Lake
for the purpose of feeding him to his children, and his daughter, Léwam
pé-ip, struck him with a heavy flint-stone.

Like the walls of that lake and the whole Cascade range, the island in
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question is of voleanic origin. The natives avoid going near the lake or
even ascending the surrounding heights.* Earthquakes are often ascribed
by foreign nations to giants stretched out below, who are shifting their
underground position. Giants often appear also as ravishers, ogres, and
man-eaters, like the Scandinavian Yiittur, and two giant-women of the
Elip tilikum or “Primeval People,” were changed into two columns of
sandstone, near the Yakima country, on Middle Columbia River, for having
preyed upon the human race.t

Dwarfs.—A miraculous dwarf is mentioned under the name of na’hnias,
whose foot-prints, as small as those of a child, are sometimes seen upon the
snow-clad slopes of the Cascade Range by the natives. But the dwarfish
creatures who make them can be seen only by those initiated into the mys-
teries of witcheraft, who by such spirit-like beings are inspired with a
superior kind of knowledge, especially in their treatment of disease. The
nane is derived either from néna to swing the body from one to the other side,
or from naindya to shiver, tremble

Another dwarf genius, about four feet high, Gwinwin, lived on Will-
iamson River, where he habitually sat on the top of his winter lodge and
killed many people with his black flint hat. He is now a bird.

The Klamaths appear to know about certain spirits having bodies of a
diminutive size, but the characteristics of such are not distinct enough to
permit identification with the fairies, Erdménnchen or Kabeiroi of Euro-
pean mythologies.

ANIMAL DEITIES.

The deification of animals in the primitive forms of religion is highly
instructive, and instances are so numerous that it would take a series of
volumes to comprehend its details. Animal stories and shamanism are

* Among the summits of the San Juan Mountains, New Mexico, there is to-day a
lake bounded by precipitous walls, and there is a little island in the center of the lake
with a hole in it, and something sticks out of the hole that looks like the top of a
ladder, aud “this is the place through which our auncestors emerged from the fourth
into the fifth or present world.” The NAavajos never approach near to it, but they
stand on high summits around, and view from afar thei. naral waters. (From Navajo
Creation Myth, Am. Antiquarian, V, 1883, p. 213.)

1 G. Gibbs in Pacific Railroad Reports, I, 411.
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chapters of ethnology which afford us the deepest insight into the thoughts
which guide the untutored reasoning of the so-called savages.

Wherever we find deities in the stage of imperfect anthropomorphism
we are likely to find also deified animals in the stage of zoodemonism and
not in that of zootheism or zoolatry. Where gods and goddesses have
reached a fully anthropomorphic shape, which occurred in a few American
nations only, there we also find priests, temples, ceremonies, oracles, sacri-
fices, and prayers; but where deities remain in the undeveloped condition
of spirits and demons, propitious or malevolent to mankind, we may expect
to see the natives deifying quadrupeds, birds, or snakes, instead of giving
their gods the human form, which is the most perfect form of this world’s
creatures. For in many physical qualities animals surpass the human being.
This excites the admiration of man in his ruder stages; he wonders at their
cunning and shrewdness, and thinks them his equals in more than one
respect. Why should he not express such feelings as these by reverencing
them and including them in his unpolished and naive, but pictorial and
candid folklore stories?

It would be a mistake to assume that the animals which the folklore
of the Indian in the hunter stage chiefly celebrates are game animals or
such as are of material advantage to him. Folklore selects for its purpose
such beasts which the hunting and fishing Indian, with his great practical
knowledge of animate creation, admires above others for such qualities as
their surprising sagacity, their wonderful agility, the love for their offspring,
the help afforded by them by discovering the hidden causes of disease, the
beauty of their skin or other covering, and the change in the coloring of
their fur-skins wrought by the alternation of the seasons—or such animals
as he dreads on account of their ferocity, their nightly habits, their power
of bringing about storms, thunder, or rain-fall, and last, but not least, for
their demoniac power of presaging future events, especially war, disease,
and death. The great scarcity of certain animals is also a sufficient cause
for introducing them into the popular stories.

The animals which form the subject of mythic stories and beast tales
are pretty much the same as those mentioned in the magic songs of the
medical practitioners, of which I have brought together a considerable col-
lection in Texts, pp. 153—-181. The birds get an unusually large share in
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these curious song lines; the loon (taplal) is noticed there for being the
best diving bird of these upland waters; the yellow-hammer, or tché-ush, a
woodpecker, forits beautiful red plumage; the kiliwash, another woodpecker,
for its precious scalp. The ducks are well remembered in these songs on
account of their ubiquity, their numerous species, the elegance of their
exterior. Birds renowned for their influence upon the weather are the
wihuash and the tsiutsiwiish, who can produce snow-fall; the ka'ls or
kilyalsh, who possesses the power of making fogs (166; 22. 23).

The amphibians, insects and the organisms standing below these in the
zoogenetic scale, are also reputed to possess magic powers; the songs of the
toad and of the spider are supposed to be especially effective. That the
plants did not impress the mental capacity of these Indians to such a point
as to make them objects of reverence can not be wondered at, as the mind of
the Indian in cold climates is not turned in this direction  Plants in which
the Klamaths were interested are all mentioned, p. 180; 19, and the pond-lily,
with its seeds, stands at the head of them. FEven among the totem nares
of Eastern tribes only a few plant names are represented, maize being the
most frequent among these; but in tropical countries, with their luxuriant
vegetal growth, many trees, bushes, and stalks become objects of worship,
like the copal and the ceiba tree of Central America.

The deified animals of Klamath mythology are all capable of assum-
ing the predicate amtchiksh, abbr. -Amtch, -amts primeval, of which mention
has been made previously, and many also appear collectively, as five (or ten)
brothers or five sisters, sometimes with their old parents (titchka-dga).
This is the case only with gregarious animals, and also applies to the Thun-
ders. Many of the larger quadrupeds appear constantly with twe young
only.

The personified animals which receive the most frequent attention in
Klamath Lake and Modoc myths are the marten, the weasel and the prairie-
wolf or coyote.

Marten or Ske'l, Ské'lamtch always appears in connection with Weasel
or Tchishkai. Weasel is reputed to be the younger brother (tipiap)
of Sk&'l and acts as his servant and errand-boy. In the execution of the
dangerous errands he is intrusted with, Weasel is often killed, and Sk&'l
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sometimes also, but they manage to revive again and to revenge themselves
on their enemies. What brought these two beasts into mutual connection
in the popular mind has been already pointed out: both change their furs,
more than other animals, from a darker hue in summer to a lighter one
in winter, when the weasel’s fur becomes white. They are both supposed
to live at Yamsi, *“Northwind’s Home,” a high peak east of Klamath Marsh.
To act like Ské'lamtch is to do something not meaning to do it apparently.
Ské'l is a great wrestler, and like K’'mtkamtch has the faculty of changing
himself into a bird, beast, dog, old woman, etc.,, at will. To a certain
extent he is the counterpart of K’'mtkamtch and performs the same deeds
as he does, it appearing as if K’mtukamtch acted under the mask of Marten
and Tchaskai under that of Aishish, in whom we recognize a lunar deity.
But there are other acts by which the two pairs differ considerably, and
where Marten and his brother appear to represent the wintry season only
and the rough weather attending it.

Another deity of the same type, and far-famed over all the Pacific
coast, is the prairie-wolf, little wolf, or coyote. This quadruped belongs
rather to the genus jackal than to the wolves, looks as smart as a fox, carries
a beautiful fur, and does not attack people unless united in packs of a dozen
or more. His habit of living in earth holes, and his doleful, human-like,
whining ululation, heard especially during moounlit nights were probably
what set him up in the esteem of certain Indians, like the Eastern Selish
and the Central Californians, so high as to make of him the creator of the
world and of man. In Modoc stories he appears more frequently than in
Klamath Lake folklore, and at present there are but few of these animals
left on the headwaters of Klamath River. Wash, or Washamtch as the
Klamaths call him, always appears in sun and moon stories, and is, like
Ské'l and Tchashgai, a substitute for the sun-and-moon deities. When he
ran a race with the clouds he thought at first that there were two of him,
for he always saw another person, his shadow, going by his side. When
he stayed in the lodge of the Firedrill brothers he took the fire-sticks of
these in his hands and they all blazed up. In the lodge of the ten Hot-
Water Basket brothers he was burnt terribly by the inmates, and when
repairing to the Ants’ lodge the inmates punished him fearfully by their
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savage bites. Once when caught in the act of “stealing” a woman, he was
captured by the two husbands of the same, who skinned him and hung up
the skin to dry, after which the woman was abducted by the five Bear
brothers. The female prairie-wolf also appears in folklore with her progeny,
e. g., in the tale of the “Creation of the Moons,” page 105, which exists in
several variations. Such stories and others represent the coyote-wolf as a
being which has many points of contact with K’mikamtch, but is distinct
from him. Both are regarded simultaneously as sky-gods and as funny
clowns. As traits distinguishing the one from the other, we notice that the
wolf’s body is believed to harbor wicked spirits (Texts, page 128, 4) and
that his lugubrious voice is the presager of war, misfortune, and death (133,
1 2). A distinction has to be made throughout between the coyote as an
animal and the coyote as representing powers of nature in a deified, abstract
form

Of the three varieties of the bear species, the grizzly bear is the most
popular, but also more dreaded than the others on account of his enormous
physical force. What makes him popular is a peculiar bonhomie which he
exhibits in his behavior, and which forms a peculiar contrast to his bodily
strength. In the myths he, or rather the female bear, is called Luk, Lik-
amtch, Shishapamtch, Shashapsh, and her two young Shashdipka, the
latter name probably referring to the fact that this beast was at one time
more than other quadrupeds made the subjeet of mythic and folk-lore tales
(shapkéa, shapke-fa, shashapkaléa to narrate a story, shapkaléash, distr.
shashapkéléash legend, tale). The tale of the *‘Bear and the Antelope” is
perhaps the most attractive of our collection of Texts. Generally the bear
is the aggressive party in these stories, and he also gets generally worsted
whenever a fight occurs or a stratagem is played on him. Sometimes there
are five bear brothers acting in unison. In the “old yarn,” narrated p. 131,
this bear is killed by Gray Wolf near Modoc Point, and in his magic song
(157; 46) he is made to say that he has five springs which are all dried up.
He is often mentioned in the song-lines, but always under the name Lk,
not as Shishapamtch.

Gray Wolf or Ké-utchish, Ké-utchiamtch is another of the carnivores
which sometimes appear prominently in folklore stories. Gray Wolf is
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reputed to be a relative (shi-amoksh) of Marten, and consequently of
K’miikamtch; he stayed at the lodge of the five Thunders at the time when
it was burnt down, pp. 112. 113.  One of his residences is at Mount Shasta.

Other quadrupeds frequently mentioned in these stories are the skunl
(tchishash), the three different kinds of deer, the antelope (tché-u), the elk
(vi'n), the mole (mt'nk, Mod. mii-tie). Men or Indians appear but inci-
dentally in beast stories, as pshe-utiwash, a plural noun, and are engaged
only as a passive element in every occurrence where they are mentioned.

Among the birds the most prominent part is assigned to the raven (K4k,
Kikamtch), for he is Fafe personified, and his office is to punish by death
all those who act antagonistically to his or his allies’ interests. This is done
by changing them into rocks. In all nations the croaking, doleful cries
of the raven leave a deep impression on the human mind, and hence in
mythology the raven fulfills the function of a soothsayer and messenger of
woe. In British Columbia and farther to the northwest he is (as Yell)
considered the creator of all organisms, and almost all the folklore centers
around him as the main figure.

The golden eagle or the one “floating in the skies” (P’laiwash) is in the
Klamath lore mentioned as often as the raven, either alone or as a family
of five brothers, but does not command so much respect as the raven does.

The waler birds, as cranes, ducks, geese, coots, form the light infantry
of the mythologic make-up, and mostly figure in crowds of five or ten,
the coot representing the Ojibwé Shingibis so well known through Long-
tellow’s Hiawatha. Some of the lower organisms rise to an unexpected
dignity, like the woodtick or shkd'ks, which becomes the wife of the tricky
Marten, and a caterpillar of beautiful colors, whose exterior makes him the
rival or “master of the sun” (shdpsam ptchiwip). Aishish counts among
his plural wives two butterflies of the gayest colors.

PRINCIPLES OF MYTHIFICATION.

The idea that every phenomenon and every change observed in nature
and mind is caused by some spirit, ghost, genius, god, or other mysterious,
generally invisible agent, embodies what we call animism, and forms the
foundation of all religions of the world, however abstract they may have
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become in course of time. The working of animism can best be traced in
polytheism and polydemonism, in the shamanistic ideas as well as in the
religious. The principles traceable in the myth-making of the Klamath
Indians, which differs in some points from those of other Indians, may be
summed up as follows:

The sky-gods, as sun, moon, winds, thunder, etc., here as elsewhere
surpass in importance and strength the other deified powers of nature, for
“theology is meteorology.” Some of these chief gods assume the mask
of animate beings and inanimate things when they appear among men.

Creation myths do not generally mention the material from which or
the mode by which objects were created, but simply state that K'mikamtch
produced them by his thinking and will power.

The spirit, life, or heart of a deity is made distinct from the deity itself
and can live at a distance from it. Cf. the pipe of K’'mukamtch burnt in
the fire, which in another myth figures as a small ball (ké-iks) and is his
spirit or life.

The burlesque element, which the religions of Asia and Europe have
banished almost entirely, appears here as an almost integral attribute of a
god or genius. This appears to form an offset for the dire cruelties ascribed
to the same demons, and is also characteristic of the religions studied east
of Mississippi River.

The element of obscenity is only incidental to the burlesque element,
but is sometimes very pronounced, especially in the beast stories. It was
added to cause merriment only, and not for such immoral purposes as we
see it applied to in the Decameron of Boccaccio and other products of a
corrupt age.

The deified beings of a lower order, as animals, etc., appear sometimes
as one person, but just as often in the mystic number of five, if not of fen.
Fire, waters, springs, and plants are not deified, but lakes are sometimes.
Clouds do not appear here deified as witches, as they do among the Eastern
Indians.

Certain miracles are here achieved by bodily contact and symbolic
acts; so dead animals are brought to life again by jumping three or five
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times over them or by blowing at them, an act which is supposed to impart
life.

CONCLUDING WORDS.

The limited space allowed for this ethnographic sketch forces me to
suppress the larger part of the matter for the present and to relegate it to a
future volume. A few points characteristic of the two tribes may, however,
be added on the last page of this Report.

The Klamath Indians are absolutely ignorant of the gentile or clan
system as prevalent among the Haida, Tlingit, and the Eastern Indians of
North America. Matriarchate is also unknown among them; every one is
free to marry within or without the tribe, and the children inherit from the
father. Although polygamy is now abolished, the marriage tie is a rather
loose one. This tribe is the southernmost one of those that flatten their
infants’ skulls, this practice continuing about one year only after birth.

Cremation of the dead has been abolished since 1868, though during
the Modoc war these Indians burned several of their dead. The custom of
suppressing the personal names of the dead is rigidly kept up at the present
time. Art never had any encouragement or votaries among the Klamaths,
and the only objects seen that could be regarded as art products were a
few rock paintings and a head-board on a grave near the Agency build-
ings, which was painted in the Haida style and represented a human face
flattened out to the right and left. Some baskets are artistically formed.
As there is no clay to be found on or near the reservation, pottery could
never become an art among these Indians. Their songs and poetry are also
artless, but nevertheless instructive, and several songs have beautiful tunes
that should be preserved. The musical and sonorous character of the lan-
guage fits it well for poetic composition; but a national poetry, to be of
success, would not have to adopt the rhyme as a metrical factor. Allitera-
tion, assonance, or the prosody of the ancients would be more suitable to
this upland language, with its arsis and thesis, than the artificial schemes
which poets are devising for the modern European tongues. Who will be
the first to teach the Muses the Klamath language?
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THE KLAMATH INDIANS OF OREGON.

By ALBERT S. GATSCHET.

INTRODUCTION TO THE TEXTS.

The most important and valuable monument of itself which a people
can transmit to posterity is a national literature. But to answer the require-
ments fully, the literature of a people must possess a certain degree of
completeness in portraying the national peculiarities. It should embrace
not only sketches of contemporaneous history, of national habits, customs,
and laws laid down in the n